Comments on Mdsiah 2

1 AND it came to pass that after Mosiah had done as his father
had commanded him, and had made a proclamation throughout all the
land, that the people gathered themselves together throughout all
the land, that they might go up to the temple to hear the words
which king Benjamin should speak unto them. 2 And there were a
great number, even so many that they did not number them; for
they had multiplied exceedingly and waxed great in the land.

3 And they also took of the firstlings of their flocks, that
they might offer sacrifice and burnt offerings according to the
law of Moses; 4 And also that they might give thanks to the Lord
their God, who had brought them out of the land of Jerusalem, and
who had delivered them out of the hands of their enemies, and had
appointed just men to be their teachers, and also a just man to
be their king, who had established peace in the land of
Zarahemla, and who had taught them to keep the commandments of
God, that they might rejoice and be filled with love towards God
and all men.

5 And i1t came to pass that when they came up to the temple,
they pitched their tents round about, every man according to his
family, consisting of his wife, and his sons, and his daughters,
and their sons, and their daughters, from the eldest down to the
youngest, every family being separate one from another. 6 And
they pitched their tents round about the temple, every man having
his tent with the door thereof towards the temple, that thereby
they might remain in their tents and hear the words which king
Benjamin should speak unto them; 7 For the multitude being so
great that king Benjamin could not teach them all within the
walls of the temple, therefore he caused a tower to be erected,
that thereby his people might hear the words which he should
speak unto them.

8 And i1t came to pass that he began to speak to his people
from the tower; and they could not all hear his words because of
the greatness of the multitude; therefore he caused that the
words which he spake should be written and sent forth among those
that were not under the sound of his voice, that they might also
receive his words.

v1l-8 After Msiah makes the procl amati on requested by Benjamn
(cf. 1:10), all of the people gather into the Tenple to hear what
the king has to say (v. 1). The people have prospered in the

| and, and as a result so many peopl e gather they cannot count
themall (v. 2). The people bring the firstlings of their flocks
for sacrifice according to the Law (v. 3) and al so according to
their thankfulness for their good situation (v. 4). \Wen the
peopl e gather to the Tenple they set up canp in their tents by
famly (v. 5), and everyone sets up so the tent door is facing
the Tenple (v. 6) because there is so many of themthey can't al
fit in the Tenple. Benjamn has a tower built so he can address
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nore people (v. 7), but the crowd turns is so |large they stil
cannot all hear him So he has his words witten and distributed
anong the people (v. 8).

The timng of this gathering may be in conjunction with one
of the Regalim or Feasts ordained in the Law of Mdses. Sone of
the details in the text (e.g., the offering of sacrifices,
staying in tents, thanksgiving thenes, atonenent thenes) suggest
it was in conjunction with the Feast of Sukkot.

However, sone details in the text are hostile to this
readi ng. For exanple, why would Benjam n send Msiah out to tel
themto gather into the Tenple if they were already gathering in
anyway? Then, v. 1 says the reason people gathered to the Tenple
was to hear what Benjam n had to say. And, according to 1:10 the
only people sumobned are those who are in the imediate vicinity
of Zarahem a, those who can be notified that day and then be
there at the Tenple "on the norrow' so this is a very l|localized
subset of the Nephite popul ation, not a national gathering which
woul d be anticipated with Sukkot. And in v. 7 they have to build
a tower on the spot so people can hear. Since the various Feast
are Sabbaths, building a tower wouldn't be permtted (the 10th,
which is Yom Ki ppur, the 15th, and the 22nd days of the seventh
month of Tishri were Sabbaths wherein no work coul d be perforned,
on the intervening days one could do work, cf. Lev. 23:26-36).
Then, finally, at the end of his lectures and after their names
are taken, in 6:3 Benjanm n dism sses themto go back to their
houses, on what appears to be the sane day as they arrived.

Probably what is happening is Benjamn is just preenpting
Sukkot by a day or two and having the | ocal people, the ones nost
affected by a change in kings, conme up a day or two early for a
pre- Sukkot gathering. This would provide the general context of
Yom Ki ppur and Sukkot and avoid the difficulties nmentioned above.
| f the Nephites had an early harvest, one that was conpl eted
bef ore Yom Ki ppur, then the four days in between Yom Ki ppur and
Sukkot woul d have been easy for Benjamn to schedul e a mgajor
convocation on short notice. It is unlikely Benjam n would have
call ed a convocation on such short notice during harvest. |In an
agrarian society Fall harvest and Spring planting are the two
nost hectic tines of the year.

v2 "they did not nunber them, this is sinply a casual
observation that there were a |ot of people. Wy? Because in
6:1 the nanes of those present who covenant with the Lord, al
except children, is literally docunented.

v3-6 These verses tick off the various main thenes of Sukkot
(a.k.a. Tabernacles, Booths). Here is the pertinent Easton's
Bible Dictionary entry:
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Taber nacl es, Feast of - the third of the great annual
festivals of the Jews (Lev. 23:33-43). It is also
called the "feast of ingathering" (Ex. 23:16; Deut.
16:13). It was celebrated i medi ately after the
harvest, in the nonth Tisri, and the celebration | asted

for ei

ght days (Lev. 23:33-43). During that period the

people left their homes and |ived in booths fornmed of
the branches of trees. The sacrifices offered at this
time are mentioned in Num 29:13-38. It was at the tine

of thi
Ki ngs

s feast that Solonon's tenple was dedicated (1
8:2). Mention is made of it after the return from

the Captivity. This feast was designed (1) to be a

menor i
dwel t

al of the w | derness wanderings, when the people
in booths (Lev. 23:43), and (2) to be a harvest

t hanksgi ving (Neh. 8:9-18). The Jews, at a later tine,
i ntroduced two appendages to the original festival,

Vi z.,

(1) that of drawi ng water fromthe Pool of

Siloam and pouring it upon the altar (John 7:2, 37),
as a nenorial of the water fromthe rock in Horeb; and

(2) of

lighting the Ianps at night, a nenorial of the

pillar of fire by night during their wanderings.

"The feast of Tabernacles, the harvest festival of the
Jewi sh Church, was the nobst popul ar and i nportant
festival after the Captivity. At Jerusalemit was a
gala day. It was to the autum pilgrinms, who arrived on
the 14th (of the nonth Tisri, the feast begi nning on
the 15th) day, like entrance into a silvan city. Roofs
and courtyards, streets and squares, roads and gardens,
were green with boughs of citron and nyrtle, palmand
wi |l ow. The booths recalled the pilgrimge through the
wi | derness. The ingathering of fruits prophesied of the
spiritual harvest.", Valling's Jesus Christ, p. 133.

The entry reflects the Jewi sh custons associated wth the feast.

Qobvi ousl y,
Jews in usi
t he Jew sh

t he Nephites could have varied to sone degree fromthe
ng literal tents, as did their ancestors, rather than
custom of using booths nmade of tree branches which are

to representing the harvest.

v "tents",

t hey brought and set up tents. |If the only people

there for this neeting were those in the immedi ate vicinity of

Zar aheni a,

given they were notified the day before and travel ed

there on short order, one would assunme they could have gone hone
just as easily as drag up tents. They certainly wouldn't have
been forced to canp there because of traveling a great distance

from hone.
br ought up

The only thing that nmakes sense is the tents were
for Sukkot. Perhaps they were just for protection
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fromthe elenments? But, if they were, why would Mornon have
bot hered to include such detail?

v7 "he caused a tower to be erected", given the very short anount
of time between announcenent and event they had little tinme to
prepare. \Whatever tower they constructed would have been built
in great haste, hence its ineffectiveness in intended purpose per
v. 8.

v8 "he caused that the words which he spake should be witten",
havi ng the words docunented as he spoke woul d have nade it easy
on whoever was scribing the plates, and woul d have ensured its

accuracy as well.

v9-30 Benjam n opens his final address to the peopl e by

summari zing his tenure as king (v. 9-15), explaining the
spiritual underpinnings of his personal views on service (V.
16-26), and announcing the end of his tenure as king (v. 27-30).

9 And these are the words which he spake and caused to be
written, saying: My brethren, all ye that have assembled
yourselves together, you that can hear my words which I shall
speak unto you this day; for I have not commanded you to come up
hither to trifle with the words which 1 shall speak, but that you
should hearken unto me, and open your ears that ye may hear, and
your hearts that ye may understand, and your minds that the
mysteries of God may be unfolded to your view.

10 1 have not commanded you to come up hither that ye should
fear me, or that ye should think that 1 of myself am more than a
mortal man. 11 But I am like as yourselves, subject to all manner
of infirmities In body and mind; yet I have been chosen by this
people, and consecrated by my father, and was suffered by the
hand of the Lord that 1 should be a ruler and a king over this
people; and have been kept and preserved by his matchless power,
to serve you with all the might, mind and strength which the Lord
hath granted unto me.

12 | say unto you that as 1 have been suffered to spend my
days In your service, even up to this time, and have not sought
gold nor silver nor any manner of riches of you; 13 Neither have
I suffered that ye should be confined iIn dungeons, nor that ye
should make slaves one of another, nor that ye should murder, or
plunder, or steal, or commit adultery; nor even have 1 suffered
that ye should commit any manner of wickedness, and have taught
you that ye should keep the commandments of the Lord, in all
things which he hath commanded you-- 14 And even 1, myself, have
labored with mine own hands that I might serve you, and that ye
should not be laden with taxes, and that there should nothing
come upon you which was grievous to be borne--and of all these
things which I have spoken, ye yourselves are witnesses this day.
15 Yet, my brethren, 1 have not done these things that I might
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boast, neither do I tell these things that thereby I might accuse
you; but I tell you these things that ye may know that I can
answer a clear conscience before God this day.

v9-15 Benjamn lets them know the primary purpose for his
sumoning themthere is to teach themthe spiritual things of God
(v. 9), and not to pronote hinself (v. 10) as he is no nore than
a nortal man who owes everything to the Lord (v. 11).

Benjam n then recaps his tenure as king by pointing out he
didn't do alot of the things it is so comon for kings to end up
doing (v. 12-13). Rather, he has done the opposite (v. 14).

But, he is not telling themthese things to boast about what a
great king he has been. He is telling them because he knows t hat
as a result of staying away fromthese things he has a cl ear
consci ence (v. 15).

16 Behold, 1 say unto you that because 1 said unto you that I had
spent my days in your service, | do not desire to boast, for I
have only been in the service of God. 17 And behold, 1 tell you
these things that ye may learn wisdom; that ye may learn that
when ye are in the service of your fellow beings ye are only in
the service of your God.

18 Behold, ye have called me your king; and if I, whom ye
call your king, do labor to serve you, then ought not ye to labor
to serve one another? 19 And behold also, if 1, whom ye call your
king, who has spent his days In your service, and yet has been in
the service of God, do merit any thanks from you, O how you ought
to thank your heavenly King!

20 1 say unto you, my brethren, that if you should render
all the thanks and praise which your whole soul has power to
possess, to that God who has created you, and has kept and
preserved you, and has caused that ye should rejoice, and has
granted that ye should live In peace one with another-- 21 | say
unto you that iIf ye should serve him who has created you from the
beginning, and is preserving you from day to day, by lending you
breath, that ye may live and move and do according to your own
will, and even supporting you from one moment to another--1 say,
iT ye should serve him with all your whole souls yet ye would be
unprofitable servants.

22 And behold, all that he requires of you is to keep his
commandments; and he has promised you that if ye would keep his
commandments ye should prosper in the land; and he never doth
vary from that which he hath said; therefore, if ye do keep his
commandments he doth bless you and prosper you. 23 And now, in
the first place, he hath created you, and granted unto you your
lives, for which ye are indebted unto him. 24 And secondly, he
doth require that ye should do as he hath commanded you; for
which if ye do, he doth immediately bless you; and therefore he
hath paid you. And ye are still indebted unto him, and are, and
will be, forever and ever; therefore, of what have ye to boast?
25 And now 1 ask, can ye say aught of yourselves? | answer you,
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Nay. Ye cannot say that ye are even as much as the dust of the
earth; yet ye were created of the dust of the earth; but behold,
it belongeth to him who created you. 26 And I, even 1, whom ye
call your king, am no better than ye yourselves are; for 1 am
also of the dust. And ye behold that I am old, and am about to
yield up this mortal frame to its mother earth.

v16-26 Benjam n changes subject to explain his personal views on
how to stay hunble. He presents a picture like this:

Service

Indebtedness Humility/Thankfulness

Blessings

| f one stays hunbl e through service, then they stay out of the
kind of trouble he has avoided. In other words, king Benjamn
did not go bad like many other kings because he applied this
principle of service. The general pattern in the text is service
(v. 16-18), thankfulness (v. 19-21), blessings (v. 22),

i ndebt edness (v. 23-25), but the principles do overlap with one
anot her in his explanation. oviously, once you are in debt,
then you owe nore service, and the whole cycle repeats itself.
The inplicit nmessage is that if the cycle is broken then you are
i ke those in v. 24-25 whom Benjam n castigates, those who boast
sayi ng "aught of yoursel ves".

He states the service he has perforned for the people has
actually been service to God (v. 16). He shares this with the
peopl e because he wants themto | earn wi sdom Wen you serves
others, you are serving God (v. 17). He points out that
according to social conventions he is the king, the | eader of the
people. If the king is the servant of the people, shouldn't the
peopl e serve one another as well? (v. 18) And if the people feel
t hey ought to thank the king, but he has only been in the service
of God, then they ought to really thank God (v. 19) because if
they did everything they possibly could to praise and thank H m
they would still be in debt (v. 20-21). This is because all He
requires is they keep H s commandnents, and as soon as they do He
bl esses themfor it, so the original debt of life remains (v.
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22-24). Thus, we cannot say anything of ourselves, for we are
made of the dust of the earth and even that belongs to God (v.
25). And even the king, who is supposed to be the greatest anpbng
men is no better than anyone el se, because he is going back to
that dust from which he was created (v. 26).

v16-17 How is service to your fellow man actually service to
God? Certainly the Lord has told us to | ove, and thereby serve,

our neighbors, but that still is only indirect service to God.
The service is to God because anyone we help out is one | ess
person God has to help out. |If we can serve others and hel p them

out of their problens, then that is all the less God has to do
wor k behind the scenes to have that person taken care of.

27 Therefore, as | said unto you that I had served you, walking
with a clear conscience before God, even so I at this time have
caused that ye should assemble yourselves together, that 1 might
be found blameless, and that your blood should not come upon me,
when 1 shall stand to be judged of God of the things whereof he
hath commanded me concerning you. 28 1 say unto you that 1 have
caused that ye should assemble yourselves together that I might
rid my garments of your blood, at this period of time when I am
about to go down to my grave, that I might go down iIn peace, and
my immortal spirit may join the choirs above in singing the
praises of a just God.

29 And moreover, | say unto you that 1 have caused that ye
should assemble yourselves together, that I might declare unto
you that I can no longer be your teacher, nor your king; 30 For
even at this time, my whole frame doth tremble exceedingly while
attempting to speak unto you; but the Lord God doth support me,
and hath suffered me that I should speak unto you, and hath
commanded me that 1 should declare unto you this day, that my son
Mosiah is a king and a ruler over you.

v27-30 After discussing his spiritual views on humlity before
God and the role of service (v. 16-26), Benjamin returns again to
t he reason he summoned the people. He picks up the thenme fromyv.
15 and reiterates that he has a clear conscience before, and thus
will not have their sins upon him(v. 27). He is relieved about
this because he knows it will enable himto go to heaven and
enjoy God's presence (v. 28).

But, he has al so sumoned themup to tell them he can no
| onger be their teacher and king (v. 29). He is too weak to
performthe required duties anynore, and if it weren't for the
Lord supporting himhe couldn't even stand before themas he is
now and tell them He has told himto announce Mosiah is the new
king (v. 30).

v21 "unprofitable servants", "unprofitable", not in the sense
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they are usel ess, but unprofitable in the sense they cannot
out-earn what they owe. Since we are always rewarded for keeping
t he commandnents, we never end up being able to repay the debt
owed for the gift of life. W are therefore never naking a
profit.

v27 "that your blood should not conme upon ne", cp. Jacob 1:19.

31 And now, my brethren, 1 would that ye should do as ye have
hitherto done. As ye have kept my commandments, and also the
commandments of my father, and have prospered, and have been kept
from falling into the hands of your enemies, even so if ye shall
keep the commandments of my son, or the commandments of God which
shall be delivered unto you by him, ye shall prosper in the land,
and your enemies shall have no power over you.

32 But, O my people, beware lest there shall arise
contentions among you, and ye list to obey the evil spirit, which
was spoken of by my father Mosiah. 33 For behold, there is a wo
pronounced upon him who listeth to obey that spirit; for if he
listeth to obey him, and remaineth and dieth in his sins, the
same drinketh damnation to his own soul; for he receiveth for his
wages an everlasting punishment, having transgressed the law of
God contrary to his own knowledge.

34 1 say unto you, that there are not any among you, except
it be your little children that have not been taught concerning
these things, but what knoweth that ye are eternally indebted to
your heavenly Father, to render to him all that you have and are;
and also have been taught concerning the records which contain
the prophecies which have been spoken by the holy prophets, even
down to the time our father, Lehi, left Jerusalem; 35 And also,
all that has been spoken by our fathers until now. And behold,
also, they spake that which was commanded them of the Lord;
therefore, they are just and true. 36 And now, I say unto you, my
brethren, that after ye have known and have been taught all these
things, 1If ye should transgress and go contrary to that which has
been spoken, that ye do withdraw yourselves from the Spirit of
the Lord, that it may have no place in you to guide you in
wisdom®s paths that ye may be blessed, prospered, and preserved--
37 1 say unto you, that the man that doeth this, the same cometh
out iIn open rebellion against God; therefore he listeth to obey
the evil spirit, and becometh an enemy to all righteousness;
therefore, the Lord has no place in him, for he dwelleth not iIn
unholy temples. 38 Therefore if that man repenteth not, and
remaineth and dieth an enemy to God, the demands of divine
justice do awaken his immortal soul to a lively sense of his own
guilt, which doth cause him to shrink from the presence of the
Lord, and doth fill his breast with guilt, and pain, and anguish,
which is like an unquenchable fire, whose flame ascendeth up
forever and ever. 39 And now I say unto you, that mercy hath no
claim on that man; therefore his final doom is to endure a
never-ending torment.
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40 O, all ye old men, and also ye young men, and you little
children who can understand my words, for 1 have spoken plainly
unto you that ye might understand, 1 pray that ye should awake to
a remembrance of the awful situation of those that have fallen
into transgression. 41 And moreover, 1 would desire that ye
should consider on the blessed and happy state of those that keep
the commandments of God. For behold, they are blessed in all
things, both temporal and spiritual; and if they hold out
faithful to the end they are received into heaven, that thereby
they may dwell with God in a state of never-ending happiness. O
remember, remember that these things are true; for the Lord God
hath spoken it.

v31l-41 Wth this change in rul ership, Benjam n warns the people
not to start slacking off in his absence. He adnoni shes themto

keep the commandnents of God which will cone through Msiah, just
as they have kept the commandnents of Benjam n and his father as
well. If they do so they will prosper, otherwise they will fall

into the hands of their enemes (v. 31).

Benjam n rem nds them of the words of his father which
war ned t hem agai nst contention and being led into sin by the evil
spirit (v. 32). Those who fall into these things sin against the
| aw of God and receive damation for it (v. 33).

He knows that all of the people present have been taught
concerning the commandnents of God fromthe records of their
fathers (v. 34-35). Thus, any anong them who go agai nst the
commandnments do so in rebellion, and force the Spirit to w thdraw
fromthem (v. 36-37). And if the man who does this doesn't
repent then he is damed (v. 38), because God's nmercy wll not
claimhim(v. 39).

Benjam n then closes off his main address with a rhetori cal
flourish of the agony of spiritual death (v. 40) contrasted with
the gl ory and happi ness of the righteous (v. 41). He encourages
the listeners to ponder over this dichotony.

v32 "which was spoken of by ny father Msiah", we do not have
access to these teachings at present.

v36 "ye do withdraw yourselves fromthe Spirit of the Lord, that
it may have no place in you to guide you in wi sdonms path that
you may be bl essed, prospered, and preserved", this tangenti al

si de note speaks volunes on the Lord's econony. It is easier for
the Lord to | ead those who listen to the Spirit into favorable

ci rcunst ances and out of bad circunstances than it is for Hmto
arrange the circunstances around them The Lord will not inpinge
on people's free agency, so He has limted influence over the

w cked and rebellious. The result is it difficult for Hmto
work with them and get what He wants out of them It is nuch
easier for Hmto work with those who will listen. So, when it
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conmes to bl essing, prospering, and preserving people He | eads
them by the Spirit into the paths that get them where they need
to be.

In a society where wickedness is in the majority, this
necessarily requires the righteous to be nore flexible in order
to be bl essed. One cannot expect God to inpinge on other's free
agency in order to bless them so one has to be willing to go
where the Spirit tells themso they can be bl essed according to
t heir needs.

And, if a person spurns the Spirit, they end up wandering
into trouble on their own because they have nothi ng outside
t hensel ves to gui de them

v4l Note after several verses (v. 32-40) of enphatic warnings
against sin and rebellion and it's consequences, Benjam n ends on
an encouragi ng note. He encourages themto reject all of that
negati ve things, and instead consider the tenporally and
spiritually blessed condition of the faithful

Copyright © 2004 by S. Kurt Neum |ller <kurtn@ybcon.conr. Al
rights reserved. No part of this text may be reproduced in any
formor by any neans for commercial gain wthout the express
witten consent of the author. Digital or printed copies may be
freely made and distributed for personal and public

non- commer ci al use.

2.10



