Comments on Luke 1

1 FORASMUCH as many have taken in hand to set forth in order a
declaration of those things which are most surely believed among
us, 2 Even as they delivered them unto us, which from the
beginning were eyewitnesses, and ministers of the word; 3 It
seemed good to me also, having had perfect understanding of all
things from the very first, to write unto thee in order, most
excellent Theophilus, 4 That thou mightest know the certainty of
those things, wherein thou hast been instructed.

vl-4 As other disciples of Christ have witten concerning the
Messi ah's advent (v. 1), Luke also undertakes the effort being a
firsthand witness of Jesus' mnistry (v. 2). Luke sees it
fitting to chronologically wite what he has thoroughly
i nvestigated, so he may comrunicate it to Theophilus (v. 3).
Thus, may Theophilus be certain in the truth of what he is
st udyi ng.

Luke's obvious intent is to communicate the firsthand
W tnesses' testinony concerning Jesus' mnistry to Theophil us.
Luke al so wote the book of the Acts of the Apostles for the sane
person, cp. Acts 1:1.

v2 The KJV is obscure. The New Anmerican Standard (NAS) renders
the text as foll ows:

just as those who fromthe begi nning were eyew t nesses
and servants of the word have handed them down to us,

Luke is making reference to the OT Scriptures witten "fromthe
begi nni ng" and handed down to his present day. Luke's intent is
to docunment the history of the Messiah. Note Luke is also saying
the OT contains the "word" or the gospel.

v3 "Theophilus", nothing is known of who this individual is. The
appel l ation "nost excellent"” applied to himis simlar to that
used by Paul in addressing Felix (cf. 23:26; 24:3) and Festus
(cf. 26:25), who were both Romans of notoriety. So, Theophil us
may be a Roman of notoriety as well.

As the nane “Theophilus” nmeans “God-|ove”, perhaps Luke is
using the nane as a general appellation to all those who | ove God
as opposed to it being a first-person pronoun.

5 There was in the days of Herod, the king of Judaea, a certain
priest named Zacharias, of the course of Abia: and his wife [was]
of the daughters of Aaron, and her name [was] Elisabeth. 6 And
they were both righteous before God, walking in all the
commandments and ordinances of the Lord blameless. 7 And they had
no child, because that Elisabeth was barren, and they both were
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[now] well stricken in years.

8 And i1t came to pass, that while he executed the priest”s
office before God in the order of his course, 9 According to the
custom of the priest®s office, his lot was to burn incense when
he went into the temple of the Lord. 10 And the whole multitude
of the people were praying without at the time of incense. 11 And
there appeared unto him an angel of the Lord standing on the
right side of the altar of incense. 12 And when Zacharias saw
[him], he was troubled, and fear fell upon him. 13 But the angel
said unto him, Fear not, Zacharias: for thy prayer is heard; and
thy wife Elisabeth shall bear thee a son, and thou shalt call his
name John. 14 And thou shalt have joy and gladness; and many
shall rejoice at his birth. 15 For he shall be great in the sight
of the Lord, and shall drink neither wine nor strong drink; and
he shall be filled with the Holy Ghost, even from his mother"s
womb. 16 And many of the children of Israel shall he turn to the
Lord their God. 17 And he shall go before him in the spirit and
power of Elias, to turn the hearts of the fathers to the
children, and the disobedient to the wisdom of the just; to make
ready a people prepared for the Lord. 18 And Zacharias said unto
the angel, Whereby shall 1 know this? for 1 am an old man, and my
wife well stricken in years. 19 And the angel answering said unto
him, I am Gabriel, that stand in the presence of God; and am sent
to speak unto thee, and to shew thee these glad tidings. 20 And,
behold, thou shalt be dumb, and not able to speak, until the day
that these things shall be performed, because thou believest not
my words, which shall be fulfilled in their season. 21 And the
people waited for Zacharias, and marvelled that he tarried so
long in the temple. 22 And when he came out, he could not speak
unto them: and they perceived that he had seen a vision in the
temple: for he beckoned unto them, and remained speechless.

23 And it came to pass, that, as soon as the days of his
ministration were accomplished, he departed to his own house. 24
And after those days his wife Elisabeth conceived, and hid
herselt five months, saying, 25 Thus hath the Lord dealt with me
in the days wherein he looked on [me], to take away my reproach
among men.

v5-24 The birth of John Baptist is foretold and his conception
is acconplished. Zacharias and Elizabeth are both of the |ineage
of Levi through Aaron and have never had any children (v. 5-7).
Zacharias is in the Tenple performng the priest’s duties when an
angel appears to himand tells himhe will be having a son who is
t he prophesi ed forerunner of the Messiah (v. 8-22). After
finishing his duties as priest, Zacharias returns hone his wife
conceives (v. 23-25).

v5 John Baptist' parents were both of the tribe of Levi through

Aaron, so John bears the birthright to the Aaronic Priesthood.
This coincides with his calling as explained in D& C 84: 27- 28.
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v6-7 Both parents were just and observed the Law (v. 6), were
chil dl ess, and beyond the age of childbearing (v. 7). Luke's
intent is to nake it clear the couple were eligible for a mracle
because they were just, and when it does occur it is definitely a
m racl e because Elisabeth was post-nenopausal .

Luke is al so placing Elisabeth anong the other O matriarchs
who are childless, but not because of unrighteousness, and
therefore have their fortunes reversed by Providence. Oher OT
mat ri archs who experience reversal: Sarah (cf. Gen. 16:1),
Rebecca (cf. Gen. 25:21), Rachel (cf. Gen. 30:1), nother of
Sanson (cf. Judges 13:2), Hannah (cf. 1 Sam 1-2).

v8-10 Zachariah's responsibility as a Tenple Priest is to clean
the incense altar fromthe previous burnings and offer the daily
i ncense offering per Exod. 30:7-8.

Apparently this activity was well attended by prayerful
people. Although there is no scriptural requirenment for such, it
apparently was an observed tradition. Apparently the people who
congregated at this time recogni zed the synbolismof the incense
snoke rising to heaven to be representative of their prayers
rising to heaven, and so they congregated at this hour. This
woul d agree with the angel's statenment in v. 13 as he is
respondi ng to Zachariah's petition concerning the barren state of
his wfe.

The activity at present is not the Avodah service on Yom
Ki ppur where the high priest would approach the Holy of Holies
and burn incense before the altar. Zacharias is not presented as
the high priest and there is nothing in the text to suggest it is
a festival week. Rather, the course of his actions are presented
as part of the nore mundane service priests were required to
performas part of their duties.

v11l-17 Wiile admnistering in the Tenple, an angel appears to
Zechariah (v. 11). He is disturbed by the appearance and is
afraid (v. 12). The angel inforns himnot to fear, and that the
Lord has heard his petition to have a son, who will be naned
"John" (v. 13). He will be vary happy at his son's birth, as
will many others as well (v. 14), because his son will be a great
spiritual man (v. 15) who will cause many to return to the Lord
(v. 16). The angel then infornms himhis son is the one predicted
by Mal achi to be the forerunner of the Messiah (v. 17).

vll "on the right side of the altar”, being on the right side
means one is in good favor, |like being on the right hand of God.
Thus, the angel comes as a nmessenger of good will to him

v12-13 "fear fell upon him..fear not", a standard scriptural
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formula for nortals view ng obvi ous heavenly nessengers. Sone
heavenly nessengers appear in such a manner they cannot be

di scerned as anything but nortal, as in the case wwth G deon. 1In
this case it is plain the angel is a heavenly being, and

t herefore nust be appearing in glory and light. Hence his fear,
and the angel's letting himknow there is nothing to fear as he
i's bearing good news.

v1l3 "thy prayer is heard", he was obviously petitioning the Lord
for a son. Wether this was sonme | ong sought after inportuning,
or a nore imedi ate prayer while performng the altar service we
are not infornmed.

It may be possible the petition was in fact Elisabeth's and
not his and the angel is treating themas a unity. This seens
likely given his incredulity in the ensuing verses, as why woul d
he be disbelieving if he were to receive the thing he was
petitioning for. This is also supported by v. 25 where Elisabeth
says the Lord has seen her and taken note of her to take away her
r epr oach.

"John", the nane yohanan neans "the Lord has shown favor".
The Lord applies names with nmeani ng to people when He has pl ans
for them cf. Gen. 16:11, Gen. 32:28, lsa. 7:14, lsa. 8:18.

v1l4 "joy...gladness...rejoice", a rather enphatic description
over the birth of this child. This joy is seen in part in the
exul tation of both parents in v. 41-43 and v. 67-79.

vl5 The child is to be raised as a Nazarite, a consecrated man
(cf. Num 6), and as such the child will be filled with the
Spirit. The abstinence fromthe physical wine is put in contrast
to his drinking deeply of the Spirit. John wll be filled with
Holy Spirit as opposed to unholy spirits.

v1l6 John's mnistry is to turn the people to the Lord, to cal
themto repentance.

v1l7 John is to act as the nessenger in Malachi 4:6 in that he is
to turn fathers and sons together and all to the Lord. John
falls into that category of the spirit of Elijah as one who is to
bring about spiritual revolution in Israel.

v18-23 Zacharias is surprised and incredul ous, as was Abraham
(cf. Gen. 15:8), at the pronmise of a child as both he and his
wife were old (v. 18). The angel responds with an authority
statenent (v. 19) and a sign (v. 20) addressing his unbelief.
The people praying outside wait for Zacharias to conme out and
wondering at his delay (v. 21). Wen he finally energes he is
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deaf and dunmb and therefore nmust notion at them They realize he
has had sone epi phany (v. 22). After his stint at Tenple service
is finished he returns honme (v. 23).

v1l8 It appears Luke's intent is to deliberately draw parallels
bet ween the mracul ous births of both | saac and John.

"Whereby shall | know this?", the NAS renders this "How
shall | know this [for certain]?", the Concordant Literal NT
(CLNT) renders it "By what shall | know this?" Zacharias is

asking for a sign. He is asking the angel for proof that this
seem ngly inpossible thing will cones about. And he gets it when
t he angel strikes himdeaf and dunb. This, his sign-seeking, is
what the angel is referring to in v. 20 when he is addressing his
di sbel i ef .

v19 "I am Gabriel", this is the sanme angel that subsequently
visits Mary in v. 26. LDS sources equate Gabriel with the norta
Noah.

"that stand in the presence of God", an authority statenent.
When his pronouncenent of the immnent mracul ous conception of
John is questioned, Gabriel responds by informng himthat he
bears the authority and endorsenent of GCod.

"am sent", the angel has |eft the presence of God to deliver
the good news. This necessarily inplies the nmessage he carries
is one from God and he is sent by God.

v20 "thou shalt be dunb", he was apparently both deaf and nmute as
t he peopl e beckon to himin v. 62 just as he beckons to themin
v. 22.

This kind of punitive mracle is rare in the Scriptures.

Per haps the underlying issue is the Lord wants himsil enced until
the event takes place so as to prevent news of the m racul ous
from spreading and attracting sign-seekers. The puni shnment may
al so be derivative of Isa. 6:5.  There Isaiah is confessing his

| o i ness before the Lord when seeing a vision, but here he
guestions the Lord when seeing a vision. The result is instead
of being purified as was |Isaiah, he is instead struck dunb as

| sai ah feared he hinself would be.

In any case, the punishment fits the situation as he has
questioned the angel's authority with his nouth and doesn't
bel i eve what he has heard with his ears, so they are both
summarily stopped up.

It is also ironic, as he asks for a sign as evidence, and he
gets it, but it ends up being punitive against him

Al so, note the punitive action against himis not that he is
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not permtted to have the prom sed son, as that would thwart the
Lord's plans. |Instead, he is hunbled by being smtten and
convi nced of the power of the Lord.

v21l The people praying outside were apparently waiting for him
to reenerge so as to conclude the prayer session. H s delay
caused them to wonder what was goi ng on

v24-25 Wth Zechariah's return home Elisabeth conceives. She
synbolically hides herself fromviewto represent how the Lord
hid H nself fromher in that she was not granted any children
these many years. But, she will ultimately unveil herself as the
Lord has unveiled H nself, taken note of her, and taken away her
di sgrace at being childl ess.

v24 "hid herself five nonths", why five nonths for seclusion is
obscure. Apparently she sinply went into seclusion and it wasn't
until Mary's visit, apparently during the sixth nonth of

El i sabeth' s pregnancy per v. 26, that she cane out of secl usion.
This would fit as the seclusion would have started once she knew
she was pregnant and Mary visits during the 6'™" nonth, thus it
woul d have persisted for about 5 nonths. |[If this is the case,
then the length of 5 nonths is arbitrary.

26 And in the sixth month the angel Gabriel was sent from God
unto a city of Galilee, named Nazareth, 27 To a virgin espoused
to a man whose name was Joseph, of the house of David; and the
virgin®s name [was] Mary. 28 And the angel came in unto her, and
said, Hail, [thou that art] highly favoured, the Lord [is] with
thee: blessed [art] thou among women. 29 And when she saw [him],
she was troubled at his saying, and cast In her mind what manner
of salutation this should be. 30 And the angel said unto her,
Fear not, Mary: for thou hast found favour with God. 31 And,
behold, thou shalt conceive in thy womb, and bring forth a son,
and shalt call his name JESUS. 32 He shall be great, and shall be
called the Son of the Highest: and the Lord God shall give unto
him the throne of his father David: 33 And he shall reign over
the house of Jacob for ever; and of his kingdom there shall be no
end. 34 Then said Mary unto the angel, How shall this be, seeing
I know not a man? 35 And the angel answered and said unto her,
The Holy Ghost shall come upon thee, and the power of the Highest
shall overshadow thee: therefore also that holy thing which shall
be born of thee shall be called the Son of God. 36 And, behold,
thy cousin Elisabeth, she hath also conceived a son in her old
age: and this is the sixth month with her, who was called barren.
37 For with God nothing shall be impossible. 38 And Mary said,
Behold the handmaid of the Lord; be it unto me according to thy
word. And the angel departed from her.

v26-38 Gabriel, the sane as who visited Zachari as sone six
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nmonths earlier, visits Mary, who is betrothed to a nan naned
Joseph, who is lineage of David (v. 26-27). The angel salutes
and bl esses her as highly favored of the Lord (v. 28), at which
she is surprised and even troubled (v. 29). The angel senses her
anxiety and tells her not to fear because she is favored of God
(v. 30). He then infornms her she will be bringing forth a child
named Jesus (v. 31), who shall be the Son of God and the Messi ah
on the throne of David (v. 32), who shall reign over Israel
eternally (v. 33). Mary asks the angel how this is possible as
she is chaste (v. 34). The angel responds that the conception
shall not be after physical nmeans, but the Holy Spirit via the
authority of God shall bring about the conception, and therefore
the child shall be the Son of God (v. 35). As evidence of the

m racul ous nature of the work presently at hand, the angel
informs her concerning Elisabeth's conception (v. 36), he then
states nothing is inpossible with God (v. 37). And Mary subnits
to the angel, thereby submtting to the will of God. The angel

t hen departs, closing the interview (v. 38).

v27 "virgin", the G eek here is "parthenos" which necessarily
inplies chastity as in not "know ng" a man per v. 34.

"espoused to a man", betrothed in the sense of promsed in
marriage, but not yet legally married. The typical betrothal
period at that tinme was one year. During the betrothal the
couple were effectively legally married, but were not permtted
to consunmate the marri age.

"Joseph...Mary", both of the parents have nanmes draw ng on
ancient OT tradition. Joseph taking his nanesake fromthe son of
Jacob, and Mary taking her namesake from Moses' sister Mriam

v28 "Hail", a better translation would be "Rejoice!"

"the Lord is wwth thee", a standard statenent of divine
support granted to all those whomthe Lord calls, cp. Exod. 3:12,
Num 14:9, Josh. 1:9, Isa. 43:5, Jer. 15:20.

v29 Mary's surprise and agitation would be understandabl e given
an angel manifesting itself, apparently in her owm honme, telling
her to rejoice because the Lord has chosen her. Chosen her for
what ? The angel hasn't even told her for what yet, so Mary is
surely overwhel ned at this point.

v32-33 The angel's statenents concerning Jesus' mnistry is

derivative of Nathan's oracle delivered to David appearing in 2
Sam 7:9-16.
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v34 Mary is certainly baffled as to how she can conceive w t hout
marital relations. However, there is also certainly a concern
about matters of adultery as she is betrothed to Joseph at this
point. Fornicating while betrothed was a capital offense
according to the Law.

Al so, contrast Mary's doubt with Zacharais' in v. 18. Mary
doesn't understand how she can concei ve outside of the physical
means known to her, which are at present prohibited to her.
Zacharias' doubt is that it is even possible that he and his wife
can have children, and he asks for a sign.

v35 This verse states unequivocally that Mary's conception is
achieved via the Holy Spirit, as does Matt. 1:18. The Holy
Spirit is bearing the Father's authority and edict in doing so,
and this Son who is conceived is in fact the Son of the Father
and not the Holy Spirit. This is corroborated by Alma 7: 10,
whi ch reads:

And behol d, he shall be born of Mary, at Jerusal em
which is the land of our forefathers, she being a
virgin, a precious and chosen vessel, who shall be
over shadowed and conceive by the power of the Holy
Ghost, and bring forth a son, yea, even the Son of God.

Furthernore, in the present verse, as the Anchor Bible
states, the Greek enployed is:

highly figurative; neither verb, 'eperchesthai', 'cone
upon', or 'epikiazein' , 'overshadow, cast a shadow
over', has an i medi ate connotation of conception, |et
al ong sexual inplication. They are otherw se
unattested in a context that woul d suggest these
nuances. They are figurative expressions of the
nmysterious intervention of God's Spirit and power which
will bring about Jesus' Davidic role and his divine

affiliation.” This is the exact opposite of that
appearing in v. 34 where Mary says "I know
[ G:ginoskein] not a man". The Greek 'ginoskein' is a

euphemismfor marital relations well attested in both
Hel l enistic Greek and the LXX

"eperchesthai' is used by Luke in 11:22, 21:26 as well as in
Acts 1:8, 8:24, 13:40, 14:19. And he uses 'epikiazein in 9:35
and Acts 5:15. 1In none of these uses is there anything even

remotely sexual in the context, and 'epikiazein is used in a
transfigural setting.

Despite these cl ear and unequi vocal scriptural statenents,
early LDS Church | eaders, including Brigham Young and Orson Pratt
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(as is well docunented in the Journal of Discourses), forwarded
the view that Mary was caught up into heaven by the Spirit where
she and the Father conceived the Son in the only manner they
coul d consider possible. J. Fielding Smth and B. R MConkie
al so forwarded this view, presunmably out of deference to Young,
despite it being branded as questionable in a First Presidency
statenent on the 1st ed. Mornon Doctrine issued during David O
McKay' s tenure.

This ascriptural fol k doctrine persists today anong LDS
Church nenbers. And, it is not uncomon for anti-nornons to nmake
[ight of this.

"Holy Chost...holy thing...Son of God", as Mary is betrothed
to Joseph and a virgin, her concern is losing her virginity and
commtting adultery as is expressed in v. 34. The angel's
response to her addresses her concern by enphatically stating her
virtue will not be conpromsed in this conception: the Holy Ghost
will bring it about, the child will be holy, and wll bear the
name the Son of God, which God is clearly Holy. There is no risk
over her virtue being conprom sed.

v36 Elisabeth's conception is held up as evi dence of another

m racul ous birth. The KJV says "cousin", but the G eek neans
"relative" and how closely related they are we are not i nforned.
As both Mary and Joseph are Judah via David and Zachari ah and

El i sabeth are Levi via Aaron, chances are they are connected by
marriage through kin.

v37 The statenent is probably intended to be a paraphrase of

Gen. 18:14. CGod, being the Creator, can exercise power over
nature in ways we cannot fathom Things that seeminpossible to
us can be achieved by H m because of H's great know edge and
power. To Mary at that time conception without know ng a man
seened inpossible. To us today, we see that as possible via such
means as invitro fertilization or partheogenesis, this only being
acconpl i shed by our increased understandi ng of these matters

t hrough nedi cal science. But, God knew such things before we
ever discovered them

Taking this statenent beyond the present context into sone
religi on-phil osophi cal debate on what God can and cannot do is
pointless. |In context, the issue is mracul ous conceptions: one
bei ng a post-nmenopausal ol der worman, the other being a chaste
young wonman. Neither should be able to conceive, yet God' s power
is such that conception is nmade possi bl e through unexpl ai ned
means. God, the Creator of Adam and Eve from scratch, Wo gave
Sarah a child when she was post-nenopausal, is still able to
exercise Hs wll over creation to achieve H s ends.

19



v38 Wth her concerns addressed by the angel, Mary submts to
the Lord's will and states she is H s servant. The angel, having
achi eved his purpose, departs.

39 And Mary arose i1n those days, and went into the hill country
with haste, Into a city of Juda; 40 And entered into the house of
Zacharias, and saluted Elisabeth. 41 And 1t came to pass, that,
when Elisabeth heard the salutation of Mary, the babe leaped in
her womb; and Elisabeth was filled with the Holy Ghost: 42 And
she spake out with a loud voice, and said, Blessed [art] thou
among women, and blessed [is] the fruit of thy womb. 43 And
whence [i1s] this to me, that the mother of my Lord should come to
me? 44 For, lo, as soon as the voice of thy salutation sounded iIn
mine ears, the babe leaped In my womb for joy. 45 And blessed
[1s] she that believed: for there shall be a performance of those
things which were told her from the Lord.

46 And Mary said, My soul doth magnify the Lord, 47 And my
spirit hath rejoiced 1n God my Saviour. 48 For he hath regarded
the low estate of his handmaiden: for, behold, from henceforth
all generations shall call me blessed. 49 For he that is mighty
hath done to me great things; and holy [is] his name. 50 And his
mercy [is] on them that fear him from generation to generation.
51 He hath shewed strength with his arm; he hath scattered the
proud in the imagination of their hearts. 52 He hath put down the
mighty from [their] seats, and exalted them of low degree. 53 He
hath filled the hungry with good things; and the rich he hath
sent empty away. 54 He hath holpen his servant Israel, in
remembrance of [his] mercy; 55 As he spake to our fathers, to
Abraham, and to his seed for ever. 56 And Mary abode with her
about three months, and returned to her own house.

v39-56 Shortly after the angelic interview, Mary departs with
haste to see Elisabeth (v. 39). She enters the house and greets
her (v. 40), whereupon Elisabeth's babe |eaps in her wonb. She
is filled with the Spirit (v. 41) and pronounces a bl essing upon
Mary and her child (v. 42). She then wonders al oud how she is so
fortunate as to be graced by the presence of the nother of the
Lord (v. 43), having determ ned Mary is this because the babe

| eaped in her wonb (v. 44). She then pronounces anot her bl essing
on Mary according to her faith in believing that those things
told to her by the angel should cone to pass (v. 45). To which
Mary replies with an exulting psalmpraising the Lord (v. 46-55).
Mary stays with Elisabeth about three nonths and then departs (v.
56) .

A popul ar point of speculation to is to wonder whether Jesus
and John Baptist were raised together, know ng one anot her.
Since they were distant cousins and we have Mary here visiting
El i sabet h, people typically wonder if they got together later on
as well. If we pick through the various texts, what is avail able
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suggests they probably had no contact prior to Jesus' baptism

The present text indicates Elisabeth lives in the hil
country of Judea, and Mary has to do sone traveling to get to her
pl ace, so they don't live all that close.

Then, shortly after Jesus' birth Joseph and Mary are forced
to flee to Egypt because of Herod's extermi nation order. After
Herod' s death, they then nove into the city of Nazareth, which is
in the province of Galilee, well over 50 mles north of
Jerusal em

In the nmean tinme we are infornmed John Baptist is sonething
of a recluse, growing up in the wilderness. He apparently has
little to do with the local towns until he becones active in his
calling, and even then the people have to | eave town to go and
see him

It is clear that during John's mnistry the two of them have
no contact whatsoever as his disciples do not know who Jesus is,
and only when Jesus wal ks up after his bapti sm does he point out
Jesus to themand say "That is the one | have been telling you
about!"

And, while it is somewhat anbi guous, John 1:31 suggests that
John Baptist did not previously know who was the Messiah. Al of
this suggests little previous contact.

Did Joseph and Mary stop by and visit John's parents on the
route fromEgypt to Nazareth? Wen Jesus was 12 and they took
himto Jerusal em for Passover did they stop by for a visit since
they lived nearby? How long did John's parents live after he was
born, given their advanced age? D d they die in his youth,
resulting in himhaving to live off |locusts and wild honey in the
wi | derness? W really have no idea. What we do know i s Jesus
and John had little opportunity to neet. |If they did neet, the
text indicates they didn't spend nuch tinme together.

v41l-45 The matter at hand is Elisabeth's discerning Mary is the
not her of the Lord, whom her son is to be the forerunner of. She
discerns this by the Spirit as the babe | eaps in her wonb upon
Mary's arrival and greeting. Elisabeth deduces the babe in her
wonb | eaps for joy because the babe Mary is carrying is the
Messiah. Note Mary never tells Elisabeth what is going on, she
sinply enters the house and greets Elisabeth and Eli sabeth then
announces all that has happened by inspiration wthout Mary
sayi ng anythi ng except "Hell o".

v46-55 Mary's Magnificat is simlar to various hymms of praise
found anong the Psal ns, cp. Ps. 33, 47, 48, 113, 117, 135, and
especially 136. It praises the Lord for exalting the hunble
whi | e debasing the mghty of the world (v. 46-53). It also
prai ses H mfor keeping the covenants with Abrahamso as to
provide a savior for Israel (v. 54-55).

111



vb6 Mary apparently stayed with Elisabeth until shortly before
John's birth. Elisabeth was in her sixth nmonth of pregnancy per
v. 26, and Mary stays another three, which would add up to the
term of pregnancy.

Apparently Mary | eaves before John's birth. W are not told

why.

57 Now Elisabeth®s full time came that she should be delivered;
and she brought forth a son. 58 And her neighbours and her
cousins heard how the Lord had shewed great mercy upon her; and
they rejoiced with her. 59 And i1t came to pass, that on the
eighth day they came to circumcise the child; and they called him
Zacharias, after the name of his father. 60 And his mother
answered and said, Not [so]; but he shall be called John. 61 And
they said unto her, There i1s none of thy kindred that is called
by this name. 62 And they made signs to his father, how he would
have him called. 63 And he asked for a writing table, and wrote,
saying, His name is John. And they marvelled all. 64 And his
mouth was opened immediately, and his tongue [loosed], and he
spake, and praised God. 65 And fear came on all that dwelt round
about them: and all these sayings were noised abroad throughout
all the hill country of Judaea. 66 And all they that heard [them]
laid [them] up in their hearts, saying, What manner of child
shall this be! And the hand of the Lord was with him.

vb57-66 Wth the full term of pregnancy Elisabeth delivers a son,
as predicted (v. 57). Her friends and relatives rejoice with her
over the great blessing of bearing a child in her old age,
recognizing it as an act of Providence (v. 58). According to
tradition, the circuntision and nam ng takes place on the eighth
day after birth, and the people call him Zacharias after his
father (v. 59). H's nother states this is not the case, but he
will be named John (v. 60). The people question her nam ng him
thus as there is no obvious nanmesake (v. 61), and so they beckon
to Zacharias for his input on the matter (v. 62). He responds by
witing on a tablet that the child's nane is to be John, and they
are all shocked (v. 63). Wth this, synbolizing his subm ssion
to God's will per v. 13, his tongue is |oosed and he praises God
(v. 64). The witnesses of the events spread the news to the

t owmnspeopl e and the news spreads all over the cities of Judah.

It becones general know edge, and all of Judea recognizes it as
the Lord's hand at work. They take note of John wondering what
will become of him The Lord guides himin his life (v. 65).

vb8 This is probably the first they have heard that Elisabeth
was even pregnant at all as she had been in conpl ete seclusion
for five nonths, and apparently was in partial seclusion with
Mary's presence. Thus, not only do they rejoice over the news of
a mracul ous pregnancy, but also the mraculous birth of a
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heal thy son. Regarding their rejoicing, cp. v. 14.
v59 Conpare Lev. 12:3, D&C 84: 27-28.

v63 Apparently the people are surprised the father wote his
name is to be John because at this point he is both deaf and

mute. If he is deaf then he didn't hear Elisabeth nane the child
"John". And their question to himis not "Is his nane John?" It
is "What are you nam ng the child?" So, both the nother and

fat her i ndependently corroborated the child' s name as John. It

is safe to assume he comruni cated the matter of the child' s nane
to her, but that was not in their presence. W would also assune
there was sone surprise because "John" wasn't a famly nane.

The significance lies in the nanme applied. See the conments
on v. 13 above. If it isn't a famly nane, then it has no source
intradition. And if this is such an overwhel m ngly mracul ous
event ordained by the Lord, then the nane bears particularly
speci al neaning. Hence their close attention to its neani ng and
the inplications. Thus, they marvel over the string if events.

v65-66 If v. 67-79 is the praise nmentioned in v. 64, then there
is no wonder why the matter becane so public and w dely known.
Zechariah's statenents indicate the arrival of the Messiah is

i mm nent and John is the Messiah's herald as predicted in Ml.
3:1. These are the types of events everyone is anticipating, and
they are acconpani ed by a mracul ous birth and m racul ous
heal i ng.

v66 "the hand of the Lord was upon hini, OTI rhetoric indicating
inspiration and revel ation when used in a favorable context, cp.
Ezek. 1:3.

67 And his father Zacharias was filled with the Holy Ghost, and
prophesied, saying, 68 Blessed [be] the Lord God of Israel; for
he hath visited and redeemed his people, 69 And hath raised up an
horn of salvation for us In the house of his servant David; 70 As
he spake by the mouth of his holy prophets, which have been since
the world began: 71 That we should be saved from our enemies, and
from the hand of all that hate us; 72 To perform the mercy
[promised] to our fathers, and to remember his holy covenant; 73
The oath which he sware to our father Abraham, 74 That he would
grant unto us, that we being delivered out of the hand of our
enemies might serve him without fear, 75 In holiness and
righteousness before him, all the days of our life.

76 And thou, child, shalt be called the prophet of the
Highest: for thou shalt go before the face of the Lord to prepare
his ways; 77 To give knowledge of salvation unto his people by
the remission of their sins, 78 Through the tender mercy of our
God; whereby the dayspring from on high hath visited us, 79 To
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give light to them that sit in darkness and [in] the shadow of
death, to guide our feet into the way of peace. 80 And the child
grew, and waxed strong in spirit, and was in the deserts till the
day of his shewing unto Israel.

v67-79 This section is presumably the praise nentioned in v. 64.
Zechari ah announces the i nm nent advent of the Messiah which is
to fulfil the prom ses to Abraham (v. 68-75). He then states
John is to be that forerunner predicted by Ml achi to prepare the
way of the Lord, to herald the ki ngdomof God and preach
repentance (v. 76-79).

The doxol ogy draws heavily on various OI Psal ns and
Prophets, for exanmple cp. v. 71 with Ps. 106:10, v. 76 with Ml.
3:1, and v. 79 with Ps. 107:10 and Isa. 59:8. Zachariah's
inspired speech is presenting the literal fulfilment of various
OT predictions concerning the Messiah.

Zechariah's statenent al so serves as sonething of an answer
to the rhetorical question posed in v. 66.

v80 John’s childhood and early Iife seens al nost reactionary to
his very public mraculous birth per v. 65-66. John apparently
wants nothing to do with the notoriety surrounding his birth.

Rat her, he avoids the popul ace at |large by staying in waste

pl aces. Luke al so appears to be suggesting the context of I|sa.
40: 3.
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