Comments on Mark 5

This chapter is conprised of two sections, first the healing
of a denmoniac (v. 1-20), then the healing of two wonen (v. 21-34,
v. 35-43). Al three stories carry an undercurrent of what it
means to be unclean, and how Jesus reacts to people's
uncl eanness.

1 AND they came over unto the other side of the sea, iInto the
country of the Gadarenes. 2 And when he was come out of the ship,
immediately there met him out of the tombs a man with an unclean
spirit, 3 Who had [his] dwelling among the tombs; and no man
could bind him, no, not with chains: 4 Because that he had been
often bound with fetters and chains, and the chains had been
plucked asunder by him, and the fetters broken in pieces: neither
could any [man] tame him. 5 And always, night and day, he was in
the mountains, and In the tombs, crying, and cutting himself with
stones.

6 But when he saw Jesus afar off, he ran and worshipped him,
7 And cried with a loud voice, and said, What have 1 to do with
thee, Jesus, [thou] Son of the most high God? 1 adjure thee by
God, that thou torment me not. 8 For he said unto him, Come out
of the man, [thou] unclean spirit. 9 And he asked him, What [i1s]
thy name? And he answered, saying, My name [is] Legion: for we
are many. 10 And he besought him much that he would not send them
away out of the country. 11 Now there was there nigh unto the
mountains a great herd of swine feeding. 12 And all the devils
besought him, saying, Send us into the swine, that we may enter
into them. 13 And forthwith Jesus gave them leave. And the
unclean spirits went out, and entered Into the swine: and the
herd ran violently down a steep place into the sea, (they were
about two thousand;) and were choked in the sea.

14 And they that fed the swine fled, and told [it] in the
city, and in the country. And they went out to see what i1t was
that was done. 15 And they come to Jesus, and see him that was
possessed with the devil, and had the legion, sitting, and
clothed, and in his right mind: and they were afraid. 16 And they
that saw [1t] told them how 1t befell to him that was possessed
with the devil, and [also] concerning the swine. 17 And they
began to pray him to depart out of their coasts.

18 And when he was come into the ship, he that had been
possessed with the devil prayed him that he might be with him. 19
Howbeit Jesus suffered him not, but saith unto him, Go home to
thy friends, and tell them how great things the Lord hath done
for thee, and hath had compassion on thee. 20 And he departed,
and began to publish in Decapolis how great things Jesus had done
for him: and all [men] did marvel.

v1-20 Jesus travels into an area inhabited by Jews who have

abandoned the Law (v. 1). He neets a wild nman who dwells in
tonbs, who is possessed by denobns such that he cannot be
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restrai ned because of supernatural

sel f-destructive (v. 2-5).

strength, and who is largely

However, this overpowering wild man becones utterly
subm ssive in the presence of Jesus, as the denons in himfear

hi mand beg himto let thembe (v.

6-7), because Jesus had told

t he denons to conme out of the man (v. 8). Jesus asks the denons
their nane and they respond "Legi on" because so many are present
(v. 9). They then beg himnot to cast themout into the abyss

(v. 10, cp. Luke 8:31), but

into a swine herd which was

nearby (v. 11-12). Jesus permts themto go into the sw ne, but
when they do so the swine are driven nad, to the point of running
headl ong into the sea where they drowned thenselves (v. 13).

The nmen who were herding the swine saw all of what happened
with the denoniac and the swine and go to tell everyone in town
(v. 14, 16). The townspeople conme out and see the denoni ac
dressed and sitting calmy at the feet of Jesus, and are

frightened over the events (v.

them (v. 17).

so they ask Jesus to | eave

At their request Jesus goes to |leave, and the fornerly
possessed man wi shes to go with him(v. 18). Jesus tells himto
stay there anong his people and spread the news about what the

Lord has done for him(v. 19),

and he does so (v. 20).

In this passage, two types of uncleanness are contrasted:
t he townspeople who willingly eat the flesh of swine, and the
extrene uncl eanness of one possessed and living in tonbs. The
possessed man who is living in the tonbs becones a disciple of
Jesus when his denons are exorcized, while the townspeople

persist in their uncl eanness.

Denoni ac

Uncl ean spirit inside
by possession
(externally inposed)
Living in tonbs

Cannot be physically
restrained

Legi on of uncl ean
spirits

Denons exorci zed,
uncl eanness renoved

Seeks to follow Jesus

Contrast the details:

Townspeopl e

Uncl ean food inside
by pagani zi ng
(internally inposed)
Living in town

Cannot be spiritually
restrained

Herd of 2000 uncl ean
SWi ne

Swi ne st anpeded,
uncl eanness renoved

Asks Jesus to | eave

The townspeople are willfully paganizing, so their uncleanness is
one of deliberacy. The denoniac is possessed by Legi on denons,



he is out of control, out of his m nd, outcast, running around
naked, smashing hinself on the rocks. He appears to be utterly
hi deous and unredeemabl e, he can't even be restrained with iron
chai ns.

Superficially, the townspeople appear |ess unclean than the
denoni ac, they look civilized. But, when Jesus cones to them
the reactions are conpletely opposite. Wen the denoniac is
rel eased fromthe external control of the Legion denons, he is
conpletely transforned and sits at Jesus' feet. Wen the
t ownspeopl e are deprived of their unclean food, they fear Jesus
and ask himto leave. Wich then is the nore insidious
uncl eanness? In both cases Jesus delivers themfromtheir
uncl eanness, but contrast their reactions.

vl "the country of the Gadarenes", determning the the city or
region is problematic. 1In the KJV Luke agrees with Mark and

| abel s them "Gadarenes", Matthew calls them " CGergesenes”. Bel ow
are the relevant Easton Bible D ctionary entries which attenpt to
har nmoni ze the accounts:

Gadara - the capital of the Roman province of Peraea.

It stood on the summt of a nountain about 6 mles

sout h-east of the Sea of Galilee. Mark (5:1) and Luke
(8:26-39) describe the mracle of the healing of the
denoni ac (Matthew [ 8:28-34] says two denoni acs) as
havi ng been wought "in the country of the Gadarenes,"”
t hus describing the scene generally. The mracle could
not have been wought at Gadara itself, for between the
| ake and this town there is the deep, al nbst inpassable
ravine of the Hi eromax (Jarnuk). It is identified with
the nodern village of UnKeis, which is surrounded by
very extensive ruins, all bearing testinony to the

spl endor of anci ent Gadar a.

The nost interesting renmains of Gadara are its
tonbs, which dot the cliffs for a considerabl e distance
round the city, chiefly on the north-east declivity;
but many beautifully scul ptured sarcophagi are
scattered over the surrounding heights. They are
excavated in the linmestone rock, and consist of
chanbers of various di nensions, sone nore than 20 feet
square, with recesses in the sides for bodies.

Gadarenes - the inhabitants of Gadara, in Revised
Version "Cerasenes"” (Mark 5:1; Luke 8:26, 37). In Matt.
8:28 they are called Gergesenes, Revised Version

" Gadar enes. "

Gergesa - =Cerasa, identified with the nodern Khersa,
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"over against Galilee,"” close to the |ake. This was
probably the scene of the mracle, Mark 5:1-20, etc.
"From the base of the great plateau of Bashan, 2,000
feet or nore overhead, the ground slopes down steeply,
in places precipitously, to the shore. And at the foot
of the declivity a bold spur runs out to the water's
edge. By it the frantic swine would rush on headl ong
into the | ake and perish.” Porter's Through Samari a.

The Anchor Bible (AB) discusses in detail sonme of the
difficulties of such an attenpt to harnoni ze, and poi nts out
variants in the avail able ancient Geek texts. Mst nodern
transl ati ons harnoni ze Matthew s account with Mark's and Luke's
and render it "Cerasenes".

Wiy does it matter? |If the town is Gadara then it is on the
very border of Judah's | ands and therefore nmay be inhabited by
CGentiles as opposed to Jews, and then the herdi ng of sw ne
woul dn't be prohibited by the Law. But, Gerasa was well within
t he borders of Judah, so if the events took place there then they
were definitely Jews. The point of interest in locationis
whet her or not the people involved were Jews.

Asi de from questionabl e geography, the content of the story
strongly suggests it is Jews. Wiy else would it nmatter if the
herd were sw ne?

v2 Matthew s much briefer account (cf. Matt. 8:28) presents two
denoni acs and omts the conversion of one of them Taking the
KJV al one, it would appear Mark and Luke have omtted the second
denoni ac and focused on the one who converted and ended up a
prosel yting convert. However, the IV on Matt. 8:28 enends the
passage to say "there net hima man possessed with devils”
instead of the KIJV "there met himtwo possessed with devils".

v3 "dwel Il ing anong the tonbs", tonbs and the dead were generally
consi dered unclean, cf. Num 19:11-16, cp. Ezek. 39:11-15.

v9 "ny nane is Legion", to put into context the name-title of
“legion”, at the tinme of Caesar Augustus (ca. 63 B.C. - 14 A D.)
a |l egion was 6100 foot soldiers and 726 horsenen.

v10 "send them away out of the country”, Luke's account states

"command themto go out into the deep”. Luke's version is nore
poetical and better parallels the ultimte fate of the sw ne
whi ch are drowned in the sea. |In Luke's account the "deep” is

the Greek "abussos", the watery subnerged chaos, the sane pl ace
where John's Beast rises out of (cf. Rev. 11:7) and the Dragon is
cast down to (cf. Rev. 20:3).
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v1l-14 The area referred to is apparently within the | ands of
Judah, yet they are herding swine, which are proscribed for food
under the Law (cf. Lev. 11:7, Deut. 14:8). These Jews are either
secul ari zing or pagani zing with unclean food. Verse 14 nakes it
clear the swne aren't just wild boars as they are actively being
her ded.

v1l3 Jesus casts out both the denons and the swi ne, both sets of
uncl eanness are disposed at once. In v. 10 the denons ask to not
be sent out into the deep, but they ironically end up being
subnerged in the sea anyway. The denons are destructive and
drive their hosts mad, to the point of self-destruction. The
denoni ac was driven mad by them and hurt hinself, but the brute
swine sinply run wild and becone suicidally berserk

v15-17 The townspeople are frightened by what they see. Wat
exactly they are frightened of isn't made clear. The |ack of
detail on why they fear Jesus is probably intentional on the
author's part. They are having a negative enotional reaction to
Jesus and ask himto |leave, there is no real reason behind their
response. Perhaps they fear he will punish themfor herding the
SWi ne.

v1l5 “cl ot hed”, being previously unclothed (cf. Luke 8:27), either
Jesus or his disciples nust have given himclothing to wear.

v19-20 Notice the parallelism

... how great things the Lord hath done for thee..
... how great things Jesus had done for him

Jesus is poetically equated with the Lord.

21 And when Jesus was passed over again by ship unto the other
side, much people gathered unto him: and he was nigh unto the
sea. 22 And, behold, there cometh one of the rulers of the
synagogue, Jairus by name; and when he saw him, he fell at his
feet, 23 And besought him greatly, saying, My little daughter
lieth at the point of death: [l pray thee], come and lay thy
hands on her, that she may be healed; and she shall live.

v21-24 After leaving the Gadarenes per their request, Jesus
sails back to Capernaum and is caught up in a crowd again (V.
21). CQut of the throng conmes one of the |eaders of the | ocal
synagogue, Jairus, who humiliates hinself before Jesus beggi ng
himto heal his 12 year old daughter (v. 22-23). Jesus assents
and many people follow (v. 24).

24 And [Jesus] went with him; and much people followed him, and
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thronged him. 25 And a certain woman, which had an issue of blood
twelve years, 26 And had suffered many things of many physicians,
and had spent all that she had, and was nothing bettered, but
rather grew worse, 27 When she had heard of Jesus, came in the
press behind, and touched his garment. 28 For she said, If 1 may
touch but his clothes, 1 shall be whole. 29 And straightway the
fountain of her blood was dried up; and she felt in [her] body
that she was healed of that plague.

30 And Jesus, immediately knowing in himself that virtue had
gone out of him, turned him about in the press, and said, Who
touched my clothes? 31 And his disciples said unto him, Thou
seest the multitude thronging thee, and sayest thou, Who touched
me? 32 And he looked round about to see her that had done this
thing. 33 But the woman fearing and trembling, knowing what was
done in her, came and fell down before him, and told him all the
truth. 34 And he said unto her, Daughter, thy faith hath made
thee whole; go in peace, and be whole of thy plague.

V25-34 Wile traveling to Jairus’ house with a crowd, a wonan
who has suffered greatly for twelve years because of nenstrua
probl ens (v. 25-26) touches the hem of Jesus' cloak in the hopes
of being healed (v. 27-29). She is healed, and Jesus feels power
go out of himto heal her. Wen he feels this, he stops and asks
who it is who has touched him(v. 30). Peter, surprised at what
seens to be a nonsensical question, asks himwhat he is tal king
about (v. 31). Jesus ignores him and |ooks around (v. 32) to
see the woman prostrate herself on the ground before him
confessing (v. 33). At her confession, Jesus tells her that he
faith is what heal ed her, making her whole (v. 34).

Verses 21-43 present two interspersed accounts of the
heal i ng of wonmen. To understand the context of what is occurring
a reviewof Mal. 4:2 is necessary. The KJV on Mal. 4:2 states:

But unto you that fear ny name shall the Sun of
ri ght eousness arise with healing in his w ngs;

Thi s passage makes reference to wings of healing. The
"W ngs" are kanaph in Hebrew, for which Strong's has:

03671 kanaph {kaw nawf'}
from 03670; TWOT - 1003a; n f

AV - wing 74, skirt 14, borders 2, corners 2, ends 2,
feathered 2, sort 2, winged 2, msc 8; 108

1) wing, extremty, edge, w nged, border, corner, shirt
la) wi ng
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1b) extremty
1bl) skirt, corner (of garnent)

This is the same termenployed in Num 15:37-41 where the people
are told to wear fringes on their garnents. Thus, rather than
the KIJV "wings" a better translation would be "with healing in
the folds of its garnents"” (JPS). W then contrast this garnent
of healing wwth the garnent of violence fromMl. 2:16 where the
priests are harmng the wonmen of |srael by perm ssive divorce
practices and permtting Israelite men to marry Gentile wonen.
Where the priests are harmng Israel, this "sun of righteousness”
rises and casts light on Israel to heal her.

Mark sinply identifies the garment where Matthew (cf. Matt.
9:20) identifies "the hemof his garnent” and Luke (cf. Luke
8:44) identifies "the border of his garnent”. These nore
specific statenents are clearly referring to the kanaph, or
fringes, of Jesus' garnent. Also cp. Matt. 14: 36 where people
are heal ed by touching the hem of Jesus' garnents.

The M drash Rabbah on Exodus 31:10 interprets Mal. 4:2 as
Messianic and states the Messiah will come with healing in his
kanaph.

Thus, when the woman touches Jesus' cloak and is heal ed, we
see, in part, a fulfilment of the Messiah arising with healing in
his garnents for the wonen of Israel. When Jesus raises Jairus
daughter, who is 12 years old, he is reviving a girl who has just
approached marri ageabl e age. The Messiah has arisen to heal the
wonen of Israel, in sharp contrast to the treatnent the wonen
receive at the hands of the priests, Pharisees, and physicians.

A broader synbolic approach to this passage is that Jesus'
heal i ng of these two wonen represents the OT rel ationship between
the Lord and H's wife Israel. He has cone to redeem and restore
his wwfe Israel, cp. Isa. 49:18, 61:10, 62:5.

Al 'so note in both healings faith is the essenti al
ingredient. In the first healing it is the faith of the woman,
in the second healing it is the faith of Jairus.

v25 "issue of blood", a woman in such a condition was uncl ean,

cf. Lev. 15:19-31. Her approaching Jesus in this manner shows
her desperation. It also shows Jesus' considerabl e conpassion on
her. He didn't censure her for violating the Law by approachi ng
ot hers when uncl ean, instead he bl esses her.

The "issue of blood" is not explicitly equated with
menstrual problens, but by inplication, that is probably what it
is. The Geek in Mark and Luke is "rhusis hai mat os" which
literally translates to "gushing of blood" and the Geek in
Matthew i s "hainorreo” which literally translates to "bl ood
gush”. The reference to a "fountain"” is the G eek "pege" which
is also used in reference to literal springs of water or
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figurative springs of the Spirit el sewhere in the Scriptures.
These terns suggest a flow ng of bl ood that becones external,
such as nenstruation, as opposed to sone bl ood condition which is
internal such as anem a. She couldn't be henophiliac as that
woul d be fatal with nenarche. The context of nenstruation is

al so forwarded with Jairus' daughter, as she is 12, the typica
age of nenarche.

Note the ol der woman has suffered greatly at the hands of
many nmen who have sapped her of all her wealth. In contrast to
this is Jesus, who heals her via her faith. Jesus is the Lord
over all of life and can heal all people according to their
faith. Here he is specifically presented as being particularly
conpassi onate with wonen, a group that has suffered considerably
at the hands of nen at this tine.

v30 "virtue had gone out of hinf, for "virtue" a better
transl ati on woul d be "power".

v33 The woman is fearing because she is unclean and has
approached and touched a man when she shoul d have been keepi ng
her di stance. She fears punishnent for violating purity rituals
of the Law.

v34 Jesus nakes it clear there is nothing magi cal about his
cloak, it is her faith that nade her whole. The spiritual
inmplications of Jesus' statenments are also plain. Her primry
concern in the action was to be physically heal ed, but to have
such great faith one nust be spiritually strong and heal thy as
wel |, thus she is both made both physically and spiritually
whol e.

35 While he yet spake, there came from the ruler of the
synagogue®s [house certain] which said, Thy daughter is dead: why
troublest thou the Master any further? 36 As soon as Jesus heard
the word that was spoken, he saith unto the ruler of the
synagogue, Be not afraid, only believe. 37 And he suffered no man
to follow him, save Peter, and James, and John the brother of
James. 38 And he cometh to the house of the ruler of the
synagogue, and seeth the tumult, and them that wept and wailed
greatly. 39 And when he was come in, he saith unto them, Why make
ye this ado, and weep? the damsel is not dead, but sleepeth. 40
And they laughed him to scorn.

But when he had put them all out, he taketh the father and
the mother of the damsel, and them that were with him, and
entereth i1in where the damsel was lying. 41 And he took the damsel
by the hand, and said unto her, Talitha cumi; which is, being
interpreted, Damsel, 1 say unto thee, arise. 42 And straightway
the damsel arose, and walked; for she was [of the age] of twelve
years. And they were astonished with a great astonishment. 43 And
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he charged them straitly that no man should know it; and
commanded that something should be given her to eat.

v35-43 After the encounter with the woman (v. 24-34), they
continue on to Jairus' house when they are intercepted by a
runner who inforns them his daughter is dead so they shouldn't
bot her Jesus about it anynore (v. 35). Jesus hears this and
tells Jairus to have faith and fear not (v. 36). Wen they get
to Jairus' house Jesus permts only Peter, Janmes, and John to
enter in (v. 37), excluding all others, presumably to keep the
throng of sign seekers out. Around and inside the house people
are greatly nmourning (v. 38), but Jesus tells themnot to nourn
because she is not dead (v. 39). The people nock himfor this,
so he gets them out of the house (v. 40). Jesus then goes in
with the three and her parents to the young woman and says
"Little girl, arise!™ (V. 41) and she does to the astoni shnent of
all present (v. 42). Jesus charges themto keep the matter
private (v. 43), but it ends up being spread abroad anyway (cf.
Matt. 9:26).

v4l Luke's account has Jesus taking her by the hand, a cl assical
Or act of condescension, cf. Isa. 41:13, Isa. 42:6. As she just
di ed, she would al so be unclean. Jesus is once again reaching
out to help and heal the unclean.

v42 Luke's account explicitly states her spirit returned to her,
cf. Luke 8:55.
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