General Comments on Genesis 1

G ven the inportance and conplexity of the Creation
accounts, a nunber of general topics are discussed in an effort
to make the texts nore transparent.

Approaching the Creation Texts

When di scussing the Creation texts there always cones up the
guestion, “How literally or figuratively should we read this?”
And this is a very valid question. The Creation accounts have
content that seens to beg for a literal interpretation, yet at
the sane tinme sonme of the text really begs for a figurative
approach. How do we as teachers systematically and intelligently
address such a topic without resorting to dogmati sm shoul der
shruggi ng, or arm wai ving? Easy, address all of the
possibilities that Scriptures external to the Creation accounts
wi |l support. Wich would be as foll ows:

1) Literal, God actively creates in a specific order

2) Mythical Story, an anti-Babyl onian polem c that forwards
a patently new concept of CGod

3) Figurative, Synbolic and allegorical theol ogy

4) Liturgical, Method and pattern of worship is conveyed in
the rel ati onship between God and Hi s Creation

Does this water down the Creation account? Not at all. What
this says is the Creation is an emnently inportant event, so
much so that it figures into the Scriptures at every |evel and
for many applications.

Attenpting to forward any single account to the exclusion of
the others will certainly result in problens in class with people
who favor one over another. Better to avoid that kind of thing
by presenting all scripturally supportable positions. Lets take
the different approaches one at a tine:

1) Literal. The literal approach should be plain. The
peshat (a Hebrew term nmeani ng “the sinple, or
straightforward, reading”) of the text is that God
personally created the universe. It was Hs will and He
made it as He saw fit, and it obeyed and was pronounced
good. There are nunerous references presenting the creation
as literal wth various characters involved such as Adam and
Eve being literal persons, so | won't bother with citations
or proof texts.

There are al so various hyper-literal explanations
forwar ded by cosnol ogi cal physicists which parallel the
Creation account. While these are interesting, they are
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beyond the scope of what we are trying to acconplish here.

2) Mythical Story. The Hebrew version of the Creation is
unquestionably influenced by conpeting creation nmyths of the
tinme, the Mesopotam an epic the Enuma Elish, but nore

not ably the Babyl onian epic. The Babyl oni an account
presents a violent clash between conpeting gods (the chaos
gods versus Marduk the sun god) who do battle for suprenacy.
The physical world as we know it is created when Marduk
splits Tiamat, the watery chaos serpent, in half and forns

t he heavens and earth out of each half. Marduk then creates
man from bl ood, and fromthat point on man and earth figure
in as paws in this nonstrous battl e between conpeting gods
(this summari zed account is one of the several variations of
the story that exist). The Hebrew account contradicts this
by presenting a very peaceful creation where God's will is
obeyed at every turn and all things turn out good with man
being in God' s inmage.

The Babyl oni an and Mesopot am an epics attenpt to
explain the creation of the various gods. The Hebrew
creation story makes no such attenpt, as God is
presented as i ndependent and pre-existent. The Hebrew
God sinply is. These points nmake unm stakabl e position
statenents when it cones to man-nmade idolatry. (See the
book entitled Understandi ng Genesis by Nahum M Sar na
for a conprehensive treatnment of the polem cal nature
of the Creation account.)

It is especially inportant to note the Hebrew Creation
account avoi ds the Hebrew Yahweh versus Yam and Nahar nyth
whi ch are well docunented el sewhere (cp. Isa. 27:1, |sa.
51:9, Ps. 24:12-17, also cf. Rev. 13:1) and arguably a
derivative of the Babylonian Myth. Such an excl usion was
certainly deliberate in order to enphasize the difference
bet ween the God of the Israelites and the gods of the
Gentiles (an oblique reference is preserved in the Genesis
account as the “deep” inv. 2 is the Hebrew term “tehont
whi ch is the philological equivalent to the Babyl oni an
Ti amat, see Understandi ng Genesis, page 22). Wile the
typi cal LDS commentator would equate this event with the War
in Heaven, the typical Hebrew reader would equate it with
t he Babyl oni an version, hence it not being used in Genesis.

3) Figurative. The text presents patterns of creation which
become ever nore conplex culmnating in the creation of

manki nd, made in the inage of God. 1In addition to the
presentation being successional, it is also conplinentary
and indicative of God's order to Creation. Take for

exanple, the follow ng pattern
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hj ect Subj ect

Days 1-3 Days 4-6

Li ght Lum nari es

At nosphere Birds in the sky
Cceans Fish in the oceans
Land Mass Animal s on the | and
Seed- bearing plants Eaten by aninals
Fruit-bearing trees Eat en by nmanki nd

(Vegetation-lowest life fornm) (Human-highest life form

Thus, a succession is juxtaposed in parallel in the order of
creation which connects the object wwth subject that is to
benefit fromits creation. The result is a pattern that is
seem ngly less chronologically strict and nore intended to
be conveying the orderly nature of the planning and
execution of creation. That a chronology is inplied is

wi t hout doubt, but under this thene it is secondary to the
t heme of order, deliberation on God's part, and progression.
However, note the parallelismdoes not appear as orderly in
the text as it is presented above, showing that while the
parallelismis generally adhered to, the details of the
chronol ogy are not entirely interrupted to present it. So
there is a tradeoff between the literalistic chronol ogy and
themati c poetry.

Al so consider the way the “greater light”, “lesser
light” and “stars” from Gen. 1:16 are used by subsequent
authors in a synbolic fashion. Take for exanple Paul's
usage in 1 Cor. 15:41. That the Jews precedi ng Pau
interpreted it as such is manifest by its application in one
of the texts appearing anong the Dead Sea Scrolls:

Surely [all] H s [pr]ecepts are truth! May He
establish you as holy anong Hi s people, as
the “greater [light” (Gen. 1:16) to illum ne]
the world with know edge, and to shine upon
the faces of many [with wi sdom | eading to
life. May He establish you] as consecrated to
the Holy of Holies! [You shall] indeed [be
san]ctified to Hm glorifying H s nane and
H's Holy Ones! [excerpt froma “A bl essing
for the priests, the Sons of Zadock”
appeari ng on page 149, The Dead Sea Scrolls:
A New Transl ation, Wse, Abegg & Cook, Harper
Collins.]

| sai ah al so nakes use in Isa. 44:23 of the three parts of
the earth presented in Gen. 1:6-10 (also cp. Exod. 20:4), as
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does Paul in Phillip. 2:10. So these netaphorical triplets
we would normally think of as being classically “NI" in fact
have their roots in the Creation story.

4) Liturgical. God's act of Creation is the object of his
affection and the Iink between eternal and the tenporal, the
incorruptible and the corruptible. The Creation figures
promnently in various Hebrew liturgical psalnms. Consider
Ps. 24 (Jew sh Publication Society Translation):

The earthisthe Lord's and all that it holds,
the world and its inhabitants.

For he founded it upon the ocean,
et it upon the nether-streams.

Who may ascend the mountain of the Lord?
Who may stand in His holy place?--
He who has clean hands and a pure heart,
who has not taken afalse oath by My life
or sworn deceitfully.
He shall carry away blessing from the Lord,
ajust reward from God, his deliverer.
Suchisthecircle[lit. “generation”] of those who turn to Him,
Jacob, who seek Y our presence.

O gates, lift up your heads!
Up high, your everlasting doors,

so the King of glory may comein!
Who isthe King of glory?--

The Lord, mighty and vaiant,

the Lord, valiant in battle.
O gates, lift up your heads!
Lift them up, you everlasting doors,

so the King of glory may comein!
Who isthe King of glory?--

the Lord of Hosts,

Heisthe King of glory!

The psalmis divided into three strophes, the first presents
the Lord as the Lord and Creator of all things (inmplicitly

i ncl udi ng manki nd), the second asks who is eligible to
ascend into the Lord's House to receive a Blessing fromH m
and the |last portrays an exalted God who condescends to
visit man within the Tenple doors. The Creation, referenced
inthe first strophe, is the unifying principle. The
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Creation is what connects God to nan, it is where God and
man neet in this Tenple of materials made by God but built
by man. The Creation is H s handiwork, and while He is
exal ted above it, He is still connected to it by virtue of
aut hor shi p.

In contrast to this, review D& 88:14-35. Here nman is
being held up to and conpared with Creation. Hereinis a
very tight parallelismin the text as foll ows:

A - (v. 18-19) Sanctified body
B- (v. 20) Celestial glory
C- (v. 21-22) Terrestrial glory
D- (v. 23) Telestial
E- (v. 24) Perdition - no glory
F - (v. 25-26) “the earth abideth
the | aw. .. be sanctified”
A - (v. 27-28) Spiritual body
B- (v. 29) Celestial glory
C- (v. 30) Terrestrial glory
D- (v. 31) Telestial glory
E- (v. 32) Perdition - they who renain
F - (v. 33-35) “That which breaketh
a law. ..cannot be sanctified”

The F's are of interest on this point. Note v. 25-26
presents the earth as abiding the law and v. 33-35 present
man as breaking the law, an antithesis, where nen ideally
are to be as obedient as Creation (recall all of the
statenents in the Creation account about how the various
t hi ngs created were obedi ent and pronounced “good”). Thus,
man is to follow the exanpl e of Creation and be obedi ent,
and in doing so wll be found “good”.

In a liturgical context, God's act of creating is
t he uni fying agent between H mand Hi s Creation, and
Creation’s goodness serves as an exanple to nmen how
they should act. Both of these synbols are enployed in
nmodern LDS tenple worship, and the former was obviously
enpl oyed in ancient Jew sh tenple worship

it is plain the Creation account figures in promnently

under different thenmes and is used in nore than one way.

Synthesis of Two Different Versions of the Sanme Thing

The neaning of the scriptures dealing with the Creation

sequence has always been difficult to determne. Wat is
particularly puzzling is the presence of two seem ngly separate
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creation stories (e.g., Gen. 1:1-2:4a being the first and Gen.
2:4b-3: 24 the second), which superficially contradict each other.

Jewi sh comentators typically see the text as two
i ndependent stories with two different purposes. The first
exhibits God's power, the goodness of Creation, and is intended
to be an anti-idolatry polemc (i.e., God-centered). The second
presents man's relationship to Creation and his Creator (i.e.,
Man-centered). Christian commentators typically see the two
stories as being the products of two different authors, and
di fferences between the accounts are a result of different
literary and/or editorial style. It is not uncommon for
Christian comentators to sinply ignore the presence of the two
seem ngly different and i ndependent accounts.

An obscure passage in the Doctrine and Covenants section 77
enabl es the LDS community to synthesize the seemngly two
different Creation stories into a single story. D&C 77 presents
interpretations reveal ed on John's Revelation, so it is not
directly coomenting on the Creation, yet in one particular verse
reference is made to the Creation. Verse 12 reads:

Q What are we to understand by the sounding of the
trunpets, nentioned in the 8th chapter of Revel ation?
A. W are to understand that as God nmade the world in
si x days, and on the seventh day he finished his work,
and sanctified it, and also formed man out of the dust
of the earth, even so, in the beginning of the seventh
t housand years will the Lord God sanctify the earth,
and conpl ete the salvation of man.

According to this man was created on the seventh day, not the
sixth day as is the common interpretation of the first CGenesis
Creati on account.

The so-called second Creation story, which chronicles the
creation of man, and all living things can safely be placed on
the seventh day. It is therefore not a second story at all, but
t he continuation and conclusion of the first one.

In support of this are the extra-biblical Creation accounts.
The Genesis account runs through the first six days of creation
in chapter 1, with plants, then aninmals, then mankind, then
mentions the seventh day's rest fromcreation in 2:1-4. However
in 2:5 it states: “The Lord God had not caused it to rain upon
the earth, and there was not a man to till the earth.” Then, v.
6-25 detail the creation of Adam then plants, then animals, and
finally Eve. The statenent in v. 5 and the ensuing seem ngly
reversed order of creation of living things is what causes
commentators to assunme that a different story or version of the
story is being told. The Pof G Mboses account of the creation
foll ows the Genesis account closely. But, the Abraham account
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differs in some significant ways.

Abraham 4 presents a series of days simlar to CGenesis 1
with the exception that all references to the creation of |iving
things is phrased in the future tense while the creation and
preparation of the earth is spoken of in the present tense. For
exanpl e 4:9-12 states:

“And the Gods ordered, saying: Let the waters under the
heaven be gat hered together unto one place, and let the
earth conme up dry; and it was so as they ordered; And

t he Gods pronounced the dry |and, Earth: and the

gat hering together of the waters, pronounced they,

Great Waters; and the Gods saw they were obeyed. And
the Gods said: Let us prepare the earth to bring forth
grass; the herb yielding seed; the fruit tree yielding
fruit, after his kind, whose seed in itself yieldeth
its own |ikeness upon the earth; and it was so, even as
they ordered. And the Gods organized the earth to
bring forth grass fromits own seed.”

According to this account the physical aspects of the earth were
created and prepared for the ultimate inhabitation of plants, but
no plants have been put on the earth at this point. Abrahams
account continues through the rest of chapter 5 in the sane
fashi on where physical nodifications are nade to the earth in
preparation for |later habitation by the living things. In

Abr aham chapter 5, on day seven, the creation of all |iving

t hi ngs occurs separate fromthe physical preparation of the
earth. Thus, the Abraham account is simlar to the Cenesis
account in that it has two creation periods that foll ow each
other. But, the Abraham account differs by explicitly separating
t he physical preparation of the earth for forthcom ng inhabitants
fromthe creation of the living inhabitants. The Genesis account
alludes to this sanme separation between the creation of the earth
and its inhabitants in Gen. 2:5, but the preceding text in Gen. 1
t hat docunents the previous six days of creation nmakes it
difficult to recognize the distinction made.

This requires the reader to assune there was in fact
creating on the seventh day of Sabbath. What the CGenesis text
states is the seventh day was a cessation of “work” and it was
“sanctified”. Assum ng there was creating on the Sabbath the
cessation of “work” would nean the end of the organizing of non-
l[iving matter. The sanctification would then be referring to the
pl acenent of living things upon an otherwise lifeless planet. It
is lawful to do good on the Sabbath as well as to heal (cf.
Matt.12:12), and to save life (cf. Luke 14:5), and to keep the
Law (cf. John 7:23). There are no Scriptural prohibitions on the
procreative act on the Sabbath, the human act of creation. So
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things pertaining to the creation and mai ntenance of life, which
initself is a good thing, are apparently not “work” and are
therefore all owabl e of the Sabbath. Thus the “work” that is not
performed on the Sabbath of the seventh day is the | abor of
preparing non-living physical matter for subsequent inhabitation.

The two seemingly contradictory Genesis Creation stories can
t hus be synthesized into a single sequential story where all non-
l[iving matter was organi zed and prepared during the first six
days, and all living things were created on the seventh day of
Sabbath. This unifies the creation accounts, and agrees with the
statenent of D&C 77:12 which indicates man was created on the
seventh day. Assumng this is the case, the book of Abraham
Creation account is the nost literally accurate wwth respect to
sequence of events.

Overview of the Days of Creation

G ven the obscure inmagery, it is sonetinmes unclear what is
bei ng performed on the various days of Creation. The days can be
summari zed as foll ows:

Day O (not explicitly addressed in the Creation accounts,

but tangentially referred to in Mises 3:7) The spirits of
all living things are presunably created. At the very

| east, human spirits nmust have pre-existed the days of
Creation (cf. Abr. 3:22), and Mdses 3:7 suggests all spirits
pre-exi sted the physical Creation.

Day 1 (Gen. 1:1-5, Moses 2:1-5, Abr. 4:1-5) The War in
Heaven occurs, separating out those who would participate in
the creation fromthose who would not (cp. John 1:1-5, 9:5,
D&C 6:21, 95:7), hence a spiritual separation of light from
darkness. The sun, noon and ot her planets were apparently
created, being the physical conponents of |ight and darkness
froma terrestrial perspective.

Day 2 (Gen. 1:6-8, Moses 2:6-8, Abr. 4:6-8) Atnosphere and
oceans are forned over the earth with appropriate
conpositions of various elenents to support life.

Day 3 (Gen. 1:9-13, Moses 2:9-13, Abr. 4:9-13) Cceans
subsi de and the continent energes. Physical structure of
vegetative |life designed. The land is prepared for
vegetative |life with geol ogical processes of creating soi
and appropriate habitats for various plants.

Day 4 (Gen. 1:14-19, Moses 2:14-19, Abr. 4:14-19) Periodic
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notion of the earth around the sun and the nobon around the
earth set into notion as we know it so as to establish days,
nont hs, seasons and years for our reckoning.

Day 5 (Gen. 1:20-23, Mses 2:20-23, Abr. 4:20-23) Physica
structure of aquatic life and birds designed. Cceans
prepared for inhabitation with appropriate salinities,
tenperatures, currents, etc.

Day 6 (Gen. 1:24-31, Moses 2:24-31, Abr. 4:24-31) Physical
structure of beasts of the earth and Humans desi gned. Land
prepared to host animal and human life wth the physical
geogr aphy being laid out for appropriate habitats.

Day 7 (Gen. 2:1-22, Mses 3:1-22, Abr 5:1-21) Work (i.e.,
t he organi zing of non-living physical matter in the
preparation of the earth for living inhabitants) ceases and

the earth is sanctified by filling it wwth [iving creations
of God. First, Adamis created, then vegetative life, then
animal life, then Eve. (Note that in the Abraham account he

di sl ocates Eve's creation in the text to put it inmediately
after Adami's, but he references it's tenporal occurrence
later in verse 21 [One would assunme he did this to enphasize
her equality and unity with Adam and her superiority to al

of the other creations]).

In the first six days of creation note the strict pattern of
the text wth sevenfold repetition: “And God said”, (CGen. 1:3, 6,
9, 14, 20, 24), “CGod saw that it was good” (Cen. 1:4, 10, 12, 18,
21, 31), and “Evening and norning were...day” (Gen. 1:5, 8, 13,
19, 23, 31). This tight structure indicates God's order, power
and sovereignty in the Creation, Hs wll was worked upon
Creation and it obeyed Hm no conflict, no discussion, no
di sobedi ence. Those things do not becone an issue until Day 7,
thus this strict pattern in the text enphasizes the obedi ence of
Creation in general with the deliberate rebellion of the serpent
and the naive di sobedi ence of Adam and Eve.

The Pearl of G eat Price book of Abraham has some materi al
init that is sinply unique to it. One of the nore obvious
statenents in the text is that the various things created in

their respective days are “good” because they “obey”. In this
account Creation is “ordered” to obey and “watched” until it
obeys, once it obeys it is pronounced “good”. Another unique

feature is the text consistently referencing “Gods” plural as
doing the Creation and not “God” singular. The Mdses account
hints at the Father doing things via the Son and therefore
inplies plurality, but the Abraham account is explicit. Wile
the Genesis account presents a singular God as acting, Gen. 1:26
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presents a first person plural, “Let us nake man in our inmage”.
Those who reject the idea of plurality of Gods consider this a
reference to God and the angelic courts (also cp. CGen. 3:22,

11: 7). The Abraham account is didactic when it is stating the
begi nning and ending of Creation days, why it is so is unclear.

Al so of note is Abraham 5: 13, where Abraham says, “Now I,
Abraham saw that it was after the Lord' s tine, which was after
the time of Kolob; for as yet the Gods had not appointed unto
Adam hi s reckoning.” This suggests Adam was |iving under an
eternal tinme franme as the Lord's tine is eternal tinme. Thus the
vari ous stages of Creation all apparently occurred under an
eternal tinme frane. It is safe to assunme Adam and Eve conti nued
under this tine franme until the Fall occurred and they entered
into nortality, which then instituted a tenporal tine frame. The
poi nt being the Creation occurred under an eternal tine frame and
not tenporal time as we know it. Thus an indefinite anmount of
eternal tinme elapsed during the Creation and up until the fall,
so estimates of the length of tine the Creation took in tenporal
time units are neani ngl ess as how can one conpare tenporal tine
to eternal tinme?

Al ong these lines, of speculative interest, would be that
apparently only Adam and Eve woul d have been immortal during this
| apse of indefinitely long eternal tine as the issues of the Fal
and Atonenent regarding free agency, sin, repentance and
j udgenent are only in effect upon humans and their offspring
(this is not to say that aninmals are not resurrected or redeened
and so forth, as they are, but they are not subject to issues of
the Fall). As such, the equivalent of mllions of years of
tenporal time could have el apsed whil e Adam and Eve enjoyed
imortality. And all of the events of those mllions of years,
whi ch are apparently attested to in the geol ogical record, could
have transpired around Adam and Eve until the Fall actually
occurred.

Comments on Genesis 1

This chapter covers the first Creation account, which
actually continues up to 2:3. This account is episodic with each
epi sode of Creation |likened to a day.

1 IN the beginning God created the heaven and the earth. 2 And
the earth was without form, and void; and darkness [was] upon the
face of the deep. And the Spirit of God moved upon the face of
the waters. 3 And God said, Let there be light: and there was
light. 4 And God saw the light, that [it was] good: and God
divided the light from the darkness. 5 And God called the light
Day, and the darkness he called Night. And the evening and the
morning were the first day.
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vl-5 At the very start God creates everything (v. 1), but it is
chaotic and without order (v. 2). God uses the light to separate
day and night, light and dark, and so the chaos begins to abate
(v. 3-5).

vl “CGod created”, there is a lot of discussion in commentaries
about how the Hebrew verb “bara” used here is unique and
exclusive to the God's divine creating. It is unique to this
account in the particular conjugation it appears in (the gal
form. But various conjugations of the sanme verb appear

el sewhere in the OT texts in reference to non-divine creations,
So the uniqueness argunent is based upon the particularly

conj ugated form

“heaven and earth”, Jewi sh commentators consider this a
merism i.e., an idiomspeaking inclusively of all things. So,
in other words, “In the beginning God created everything”,
because there isn’'t anything that isn't either heaven or earth.

v2 “wWthout form and void’, the intended neaning is that of
chaos. The matter was w thout order and God i nposed order upon
it and nade sonething good out of it. The Hebrew here is “tohu,
va vohu”, so a translation that would preserve the alliterative
quality of the Hebrew would be “wild and waste” (see Everett
Fox's Schocken Bible translation entitled The Five Books of
Moses) .

“darkness. . upon...the deep. Spirit of God...upon...the
wat ers”, note the obvious antithetical parallelism The “deep”
and the “waters” are the sane thing, and the “darkness” and the
“Spirit” are together upon them Then cones the “division”
wherein |ight and darkness are divided in v. 3-4. This reads
i ke a poetical version of the War in Heaven (cf. John 1:1-5,
Rev. 12).

The “War in Heaven” interpretation appears in the libretto
for Hayden's Creation, witten in 1798. Here is the pertinent
excer pt:

Recitative - Uriel (tenor)
And God saw the light, that it was good:
and God divided the light fromthe darkness

Now vani sh before the holy beans

The gl oony shades of ancient night;

The first day appears.

Now chaos ends, and order fair prevails.
Affrighted fly hell's spirits black in throngs:
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Down they sink in the deep abyss
To endl ess ni ght.

Chor us
Despairing, cursing rage attends their rapid fall.
A newcreated world springs up at God's comrand.

Baron van Swi eten of Vienna adapted the libretto froman oratorio
text by an unknown English author, which author conpiled it from
Genesis 1 and the 7th & 8th books of MIton's Paradi se Lost.
MIlton's work, however, does not forward the first day as being
the War in Heaven, as he places the War in Heaven before the
Creation account altogether. So, whoever the original unknown
Engl i sh author was, they nust have devel oped this interpretation
t hensel ves or taken it from sone obscure or presently unknown
sour ce.

“the deep”, Christian coomentators (e.g., Interpreter's
Bi bl e) equate the Hebrew “tehonf with “tiamat”, the watery chaos
nmonster fromthe Babyl onian creation story based on phil ol ogy and
little else. Anmong Jew sh conmentators, Nahum Sarna in
Under st andi ng Genesi s (see page 22 of the 1966 Schocken Books
edition) makes a simlar equation and indicates the reference is
an oblique nod to the Yahweh versus Yam and Nahar nyth, but kept
del i berately obscure so as to renove any simlarities between the
Hebrew Creation story and the Babyl oni an versi on.

This is apparently why the War in Heaven notif is downpl ayed
in the Genesis account, because if it were explicitly referenced
t hen Hebrew Creation story woul d have el enents of conflict and
battle, as did the Babyl onian and Mesopotam an accounts. Conbat
bet ween the vari ous gods of these pol ytheists was a fundanent al
conponent of their creation nyths. Avoiding that was essenti al
for a Hebrew audience so as to differentiate themfromtheir
Gentil e nei ghbors.

“Spirit of God”, sonme contenporary translators render this
“wnd from God” because of the anbi guous Hebrew term “ruach”
They use the Exodus account of the dividing of the Red Sea as the
rationale. However, the Pof GP Mboses version of this passage (see
the harnony of Creation accounts) makes it plain the intended
meaning is in fact the personage of the Holy Spirit of God.

v3 “light”, the reference here could easily be taken as both or
either literal or figurative |ight.

v4 Note the light is pronounced “good”. The darkness is not

pronounced “good”, no comment is nmade on it. But, given its
opposition to light, it is clear the darkness does not nerit such
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a | abel as does |ight.

v5 The night precedes the norning, which is the basis for the
Jewi sh observance that a day begi ns at sundown.

“day”, regarding the neaning of the word “day” Strong's
Concordance lists the foll ow ng:

03117 yowm {yone}
froman unused root nmeaning to be hot; TWOT - 852; n m

AV - day 2008, tinme 64, chronicles + 01697 37, daily 44,
ever 18, year 14, continually 10, when 10, as 10, while 8,
full 8, always 4, whole 4, alway 4, msc 44; 2287

1) day, tinme, year

la) day (as opposed to night)

1b) day (24 hour period)

1bl) as defined by evening and norning in Genesis 1
1b2) as a division of tine

1b2a) a working day, a day's journey
1c) days, lifetinme (pl.)

1d) time, period (general)

le) year

1f) tenporal references

1f 1) today

1f 2) yesterday

1f 3) tonorrow

Clearly, a “yownr is not strictly a “day” in the sense of 24
hours conposed of 60 m nutes, which are each conposed of 60
seconds. The Abraham account (cf. Abr. 4:8) pushes for the usage
of this termis that of 1d above.

On v. 5 the Pof GP Moses account appends “this | did by the
word of my power”, that is the Father created all things by the
Son per Mpses 2:1. This agrees with Col. 1:16.

6 And God said, Let there be a firmament in the midst of the
waters, and let 1t divide the waters from the waters. 7 And God
made the firmament, and divided the waters which [were] under the
firmament from the waters which [were] above the firmament: and
it was so. 8 And God called the firmament Heaven. And the evening
and the morning were the second day.

v6-8 The atnosphere and oceans are created on the second day.

v7 The waters above the firmanent and the waters bel ow t he
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firmament are the sky above and the oceans below. This is nmade
pl ain when one considers in v. 20 that creatures are nade for the
seas and birds for the skies. One would presune the waters above
are the clouds and rain.

As an interesting aside, there is an ancient Rabbi nical
reading on this that there was an antedil uvian gi ant water bubble
up above the sky and that is what Gen. 7:11 was referring to.
This is what burst and flooded the earth. Thus they woul d equate
the water above in this verse with the water bubble presumably
referenced in 7:11.

9 And God said, Let the waters under the heaven be gathered
together unto one place, and let the dry [land] appear: and it
was so. 10 And God called the dry [land] Earth; and the gathering
together of the waters called he Seas: and God saw that [i1t was]
good. 11 And God said, Let the earth bring forth grass, the herb
yielding seed, [and] the fruit tree yielding fruit after his
kind, whose seed [is] in i1tself, upon the earth: and 1t was so.
12 And the earth brought forth grass, [and] herb yielding seed
after his kind, and the tree yielding fruit, whose seed [was] in
itself, after his kind: and God saw that [it was] good. 13 And
the evening and the morning were the third day.

v9-13 On the third day the oceans recede and continents appear.
Veget ative |live appears on the |and.

v1ll “the fruit tree yielding fruit, after his kind”, this verse
is a popul ar polem cal argunment used agai nst Evol utionists (note
the capital “E’, neaning that organi zed group of atheistic

pol em ci sts who use the science called evolutionary biology as a
foil against the capital “C Creationists [there are religious
persons who accept evol utionary biology as a principle of science
and research in whole or part without it conflicting with their
faith as religion and evolution are not mutually excl usive,

al t hough the Evolutionists and Creationists would |like to nake it
appear that way and couch their argunents to present it as
such]). The reading the Creationist would forward fromthis is
that there is no “evolution” because fruit yield seeds “after

their kind”. The problemwth this is that it relies on a poor
translation fromthe KJV. A good translation would be “trees of
every kind bearing fruit with the seed init” (JPS). It is not

until you cross reference it with the Pof GP Abraham account t hat
you see the kind of statenment the Creationist is |ooking for
“whose seed in itself yieldeth its own |ikeness” (cf. Abr. 4:11).
So the Pof GP seem ngly sal vages the Creationist reading. But
regardl ess, attenpting to use this against atheistic

Evol utionists is acontextual as the authors clearly had no such
idea in mnd when they were witing the text.
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14 And God said, Let there be lights in the firmament of the
heaven to divide the day from the night; and let them be for
signs, and for seasons, and for days, and years: 15 And let them
be for lights in the firmament of the heaven to give light upon
the earth: and i1t was so. 16 And God made two great lights; the
greater light to rule the day, and the lesser light to rule the
night: [he made] the stars also. 17 And God set them in the
firmament of the heaven to give light upon the earth, 18 And to
rule over the day and over the night, and to divide the light
from the darkness: and God saw that [it was] good. 19 And the
evening and the morning were the fourth day.

v14-19 The days, nonths, seasons, and years are put in notion.
The tilt of the earth, the period of it’s rotation, and how
elliptical the earth’s orbit is around the sun are all positioned
to what we presently now observe. It is simlarly done for the
noon as wel | .

vl4 This verse enphasi zes the setting of the periodic notion of
t he sun, noon, and stars over their particular creation. Wile
the first day saw the creation of the sun, noon, and stars, only
with the fourth day are the tines set as we presently know t hem

Also of note is that fromthe position of the man on the
ground, it would not have been until after the separation of the
waters in day three that there would have been cl ear skies such
that you could even discern the sun, noon, and stars (this
assunes the vision of the Creation granted Mses, Abraham and
Smth was that of the man on the ground, which is not necessarily
t he case).

20 And God said, Let the waters bring forth abundantly the moving
creature that hath life, and fowl [that] may fly above the earth
in the open firmament of heaven. 21 And God created great whales,
and every living creature that moveth, which the waters brought
forth abundantly, after their kind, and every winged fowl after
his kind: and God saw that [it was] good. 22 And God blessed
them, saying, Be fruitful, and multiply, and fill the waters iIn
the seas, and let fowl multiply in the earth. 23 And the evening
and the morning were the fifth day.

v20-23 On the fifth day aninals are created for the waters
beneath and the sky above. This conplinents day two of Creation
where wat ers beneath are separated from waters above.

24 And God said, Let the earth bring forth the living creature
after his kind, cattle, and creeping thing, and beast of the
earth after his kind: and 1t was so. 25 And God made the beast of
the earth after his kind, and cattle after their kind, and every
thing that creepeth upon the earth after his kind: and God saw
that [1t was] good.
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26 And God said, Let us make man in our image, after our
likeness: and let them have dominion over the fish of the sea,
and over the fowl of the air, and over the cattle, and over all
the earth, and over every creeping thing that creepeth upon the
earth. 27 So God created man in his [own] image, in the image of
God created he him; male and female created he them. 28 And God
blessed them, and God said unto them, Be fruitful, and multiply,
and replenish the earth, and subdue it: and have dominion over
the fish of the sea, and over the fowl of the air, and over every
living thing that moveth upon the earth.

29 And God said, Behold, I have given you every herb bearing
seed, which [is] upon the face of all the earth, and every tree,
in the which [is] the fruit of a tree yielding seed; to you it
shall be for meat. 30 And to every beast of the earth, and to
every fowl of the air, and to every thing that creepeth upon the
earth, wherein [there is] life, [lI have given] every green herb
for meat: and it was so. 31 And God saw every thing that he had
made, and, behold, [it was] very good. And the evening and the
morning were the sixth day.

V24-31 Land animals are created, but only man is created in
God’s likeness. VWhile nen are bel ow God, they are above al

other animals. Vegetation is dedicated to animals and mankind to
eat so they may |ive and popul ate the earth.

v26 “man”, the Hebrew term “'adant is a neutered pronoun, and is
therefore referring to mankind in general and not the nmale of the
speci es.

“in our image, after out |ikeness”, Jewi sh and Christian
commentators alike do not want to interpret this statenent as
saying what it says, nanely that we | ook |ike God. The
alternative interpretations are interesting (e.g., the very
presence of man on earth indicates God exists and is a Creator
and is therefore a synbol of God's presence on earth; the passage
connotes royalty because each person is God-like in that they
know good and evil and are therefore above the animals per Ps.

8) .

v28 “subdue it: and have domi nion”, man is presented as the
mast er of nature and not subservient to it. Wile this can
easily be interpreted as an anti-pagani sm pol em cal (i.e.,
targeting nature worship, which was common anong Israel’s
Canaani te nei ghbors), the context suggests it is indicative of
the relationship God has placed man in. Mankind is the epitone,
focal point, and ultinmte purpose of this surrounding Creation,
the purpose of it’s existence is to serve man's needs.

Lest one assune mankind is granted |icense to exploit nature
herein, note man's food supply is presented as being entirely
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dependant upon God's created vegetated life in v. 29. This

i nposes an obvious limt on how nmuch |icense God has granted nan.
God need only stop the bounty of His vegetative creations and man
is left without subsistence. This is precisely what happens in
Gen. 3:17-19 when Adamis cursed for partaking the fruit, the
earth is presented as no |onger supplying himw th its unyiel ding
bounty. Instead, he will have to l|abor for it. Also, famne is
a common curse on the w cked, cf. Lev. 26:20, Deut. 28:38-40.
Creation is not here for us to use as we please, but is a

bl essing from God's hands for our well -Dbeing.

v29 Man in the beginning was not permtted to eat the flesh of
animals. This changes in Gen. 9:3, but vegetarianismis
apparently to be instituted again in a MIllennial setting (cf.
Isa. 11:7). D&C 89 itself presently encourages us to be neat-
avoi ders, but does not conpletely prohibit it as this verse
apparently does. While neat-eating was obviously not encouraged
in Gen. 1, note in Gen. 3:21 the Lord nakes “coats of skins” for
themto wear. Thus the position forwarded appears simlar to
that forwarded in D&C 89, nanely they are to avoid it but not
utterly abstain from maki ng use of the creatures of the earth.

v3l At the end of Hi's creating God sees everything He has nade
and sees it is all very good. The enphasis is clearly onits
good nature. This is deliberately done to contrast Creation in
its original state with Creation after the Fall. After the
adversary pollutes God's creation it is no |onger “very good”.
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