General Comments on Genesis 14

On chapter 14, the Jew sh Publication Society (JPS) Torah
Comment ary states:

Once again the divine prom ses to Abram seemto be
on the verge of mscarrying, this tinme by the
actions of the patriarch hinmself, who risks his life
in battle. A confederacy of four eastern nonarchs
undertakes a punitive expedition in order to
suppress a revolt of vassals in the west. In the
course of the action Lot, by virtue of his
association with Sodom is taken captive ad his
possessi ons are plundered. On | earning the news,
Abram with the help of three allies, inmediately
musters an arned force and mounts a mlitary
canpai gn to rescue his nephew. He puts the attackers
to flight, acconplishes his purposes, and cones into
possessi on of much booty. On his way back he is
greeted and bl essed by Mel chi zedek, priest-king of
Salem Abram for his part, gives hima tithe of the
spoils but disdainfully rejects the idea of keeping
anyt hing for hinself.

This story does not, at first glance, seemto be
organically related either to the preceding or
following events in the life of the patriarch. In
fact, however, the literary connectives are present.
Lot is still at Sodom (14:12, 13:12), and Abram
still resides by the terebinths of Manre (14: 13,
13:18). There also is the irony inherent in the
situation depicted in chapter 13: Lot has greedily
pi cked the best part of the country, but now his
choice turns out to have been disastrous, and his
very |ife depends on the selflessness and | oyalty of
the uncle he has alienated. The next chapter opens
with a clear reference to the events of this one,
and it, too, has sone verbal correspondences wth
chapter 14....

What are the purposes of Scripture in featuring
this story? Undoubtedly, its primary notive is to
bring into prom nence new facets of Abranis
character. The one who displayed fear and
evasi veness in Egypt now shows hinmself to be
deci si ve and courageous in the prom sed | and. The
man of peace knows how to exhibit skill and heroism
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in battle. He who experienced his Nephew s
estrangenent unhesitatingly denonstrates
self-sacrificing loyalty to himin his hour of need.
Abramis a mlitary hero, but is not glorified as
such. He does not initiate the war -others do and he
is drawn into it, acquitting hinmself magnificently
agai nst enornous odds. Notw thstanding the wealth of
detail recorded in this chapter, there is little
about the war itself nothing about the size of the
opposing foreign arm es, the weapons depl oyed, the
node of transportation, the nunmber of casualties, or
the content of the booty none of the itens that are
the staple ingredients of ancient Near Eastern war
chronicles. Instead, the story serves to enphasi ze
the virtues of loyalty to famly, the redeem ng of
captives, the disdain for material reward, and faith
in the power of the few against the many.

In addition to this, the chapter presents the kings of Sodom
and Gonorrah the King of Salem and contrasts them Let us
contrast these kings:

ki ngs of Sodom and Gonorrah king of Salem
Not identified as religious Identified as priest of the
conpl etely secul ari zed, not Most high God (v. 18)

even a hint of idolatry

Serve | ocal king, but rebel Not |isted anong the rebels and go
to war (v. 3-4)

During battle, flee and Not involved in the war
hide in pits (v. 11)

After Abramroutes the After Abramroutes the

enemny, comes out enpty eneny, brings out bread and
handed and demands his wi ne, praises God and bl esses
peopl e be returned (v. 21) Abram (v. 19-20)
Abramrejects offer to keep Abram of fers tithes (v. 20)

spoils so they could not
claimthat his wealth was a
result of his keeping their
twi ce plundered possessions
(v. 21-24)

Thus a strong set of contrasts between the two different

ki ngs, and naturally their respective peoples. This serves to
i nformus concerning the nature of the people in the
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respective cities and therefore explains to some degree the

| ater events concerning Sodom and Gonorrah. It also presents
Abram as a sort of objective judge of character as it is his
relationship with them and reactions to themthat formthe
means of conparison

Anot her thing we should take away fromthis episode is
that the nunmbers of people involved were not all that great.
We have Abram and 318 peopl e sacking the forces of five allied
ki ngs. The text does not present this sacking as being
utterly mracul ous or despite fantastic odds, so we woul d have
to assunme it was either a close match and the forces of the
five allied kings were worn down fromtheir previous canpaign
or that Abrami s forces seriously outnunbered the allied kings.
In either case, this was no war of thousands. This sheds
light on the relative sizes of the towns invol ved,
particul arly of Sodom and Gonorrah as those are two in
particul ar that are addressed in ch. 18-19. Both of these
towns were probably no nore than what we today would refer to
as a haml et or village both with popul ati ons well bel ow 100
peopl e each. Furthernmore, after a war the popul ati ons woul d
have been reduced by the bl oodshed. Also note in chapter 18
when Abrahamis pleading the case of the righteous anong the
Sodom tes, the highest nunber he starts out at is 50 and then
works his way down to 10. M guess is that Abraham was
starting out with a nunber that was a mpjority, to make his
argunment credible, of the popul ation and he then worked his
way down to a not insignificant mnority. Also, in Gen. 34 we
have only two nmen, Simeon and Levi, putting an entire “city”
to the sword. Sure they were “sore”, but even so this can
hardly be the kind of teem ng nmetropolis we would refer to as
a “city” in our contenporary Engli sh.

Finally, note the IV/JST on the end of this chapter adds
considerably nmore material on the otherw se obscure
Mel chi zedek.

Comments on Genesis 14

1 AND it came to pass in the days of Amraphel king of Shinar,
Arioch king of Ellasar, Chedorlaomer king of Elam, and Tidal
king of nations; 2 [That these] made war with Bera king of
Sodom, and with Birsha king of Gomorrah, Shinab king of Admah,
and Shemeber king of Zeboiim, and the king of Bela, which is
Zoar. 3 All these were joined together in the vale of Siddim,
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which is the salt sea. 4 Twelve years they served
Chedorlaomer, and in the thirteenth year they rebelled. 5 And
in the fourteenth year came Chedorlaomer, and the kings that
[were] with him, and smote the Rephaims in Ashteroth Karnaim,
and the Zuzims in Ham, and the Emims in Shaveh Kiriathaim, 6
And the Horites in their mount Seir, unto Elparan, which [is]
by the wilderness. 7 And they returned, and came to Enmishpat,
which [is] Kadesh, and smote all the country of the
Amalekites, and also the Amorites, that dwelt iIn Hazezontamar.
8 And there went out the king of Sodom, and the king of
Gomorrah, and the king of Admah, and the king of Zeboiim, and
the king of Bela (the same [is] Zoar;) and they joined battle
with them in the vale of Siddim; 9 With Chedorlaomer the King
of Elam, and with Tidal king of nations, and Amraphel king of
Shinar, and Arioch king of Ellasar; four kings with five. 10
And the vale of Siddim [was full of] slimepits; and the kings
of Sodom and Gomorrah fled, and fell there; and they that
remained fled to the mountain. 11 And they took all the goods
of Sodom and Gomorrah, and all their victuals, and went their
way. 12 And they took Lot, Abram’s brother’s son, who dwelt iIn
Sodom, and his goods, and departed.

v1l-12 All of the local |eaders are tributary to a foreign
king and his alliance for sone dozen years (v. 1-4). They
decide to rebel (v. 5), and are summarily invaded and sacked
by the foreign king and his alliance (v. 6-9). Those fleeing
the retributive invasion are hanpered in their retreat by the
geography, and those who ultinmately escape flee to the hills
(v. 10). The invading force |oots everything they find (v.
11), and Lot ends up going into captivity as the invading
force departs (v. 12).

Aside fromthe obscurity of the ancient details given,
t hese verses clearly convey a picture of locally unstable
soci eties and dangerous politics.

v10 The KJV is obtuse. The New Anerican Standard conveys the
meani ng better:

Now t he valley of Siddimwas full of tar pits; and
t he kings of Sodom and Gonorrah fled, and they fell
into them But those who survived fled to the hil
country.

The di sorgani zed retreat results in people fleeing into
hostil e geography that nakes their situation even worse.

v1l2 Not being directly involved in the conflict of the
precedi ng verses, Lot is spared being killed, but ends up

144



going into captivity.

13 And there came one that had escaped, and told Abram the
Hebrew; for he dwelt in the plain of Mamre the Amorite,
brother of Eshcol, and brother of Aner: and these [were]
confederate with Abram. 14 And when Abram heard that his
brother was taken captive, he armed his trained [servants],
born 1n his own house, three hundred and eighteen, and pursued
[them] unto Dan. 15 And he divided himself against them, he
and his servants, by night, and smote them, and pursued them
unto Hobah, which [1s] on the left hand of Damascus. 16 And he
brought back all the goods, and also brought again his brother
Lot, and his goods, and the women also, and the people.

v13-16 An escapee flees to Abram and i nforns hi mwhat has
happened (v. 13). Abramcollects and arns his men and nakes
pursuit (v. 14). Attacking by night, they strike and pursue
the invaders (v. 15), recovering all the spoils and freeing
Lot and his household (v. 16).

v1l5 “by night”, the Jam eson, Fausset and Brown Commentary
Critical and Explanatory on the Whole Bible (1871) states:

This war between the petty princes of ancient Canaan
is exactly the sane as the frays and skirm shes

bet ween Arab chiefs in the present day. \Wen a

def eated party resolves to pursue the eneny, they
wait till they are fast asleep; then, as they have
no i dea of posting sentinels, they rush upon them
fromdifferent directions, strike down the tent
poles--if there is any fight at all, it is the fray
of a tunul tuous nob--a panic comonly ensues, and
the whole contest is ended with little or no | oss on
ei ther side.

17 And the king of Sodom went out to meet him after his return
from the slaughter of Chedorlaomer, and of the kings that
[were] with him, at the valley of Shaveh, which [is] the
king’s dale. 18 And Melchizedek king of Salem brought forth
bread and wine: and he [was] the priest of the most high God.
19 And he blessed him, and said, Blessed [be] Abram of the
most high God, possessor of heaven and earth: 20 And blessed
be the most high God, which hath delivered thine enemies into
thy hand. And he gave him tithes of all.

v17-20 The surviving kings gather to wel come Abram s

successful return (v. 17), and he is particularly praised by
Mel chi zedek (v. 18-20), whom Abram pays tithes to.
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v20 “tithes”, Abramis tithe to Melchizedek shows there was an
observed formal religious order at the tinme, even though the
text does nothing to comment on it directly. It also shows
tithing is not a principle tied solely to the Law of Mses, as
Abram preceded that Law.

21 And the king of Sodom said unto Abram, Give me the persons,
and take the goods to thyself. 22 And Abram said to the king
of Sodom, I have lift up mine hand unto the LORD, the most
high God, the possessor of heaven and earth, 23 That 1 will
not [take] from a thread even to a shoelatchet, and that 1
will not take any thing that [i1s] thine, lest thou shouldest
say, | have made Abram rich: 24 Save only that which the young
men have eaten, and the portion of the men which went with me,
Aner, Eshcol, and Mamre; let them take their portion.

v21-24 The king of Sodom acknow edges Abranmis right to the
spoils, but requests the people, presumably bond servants, be
returned to him(v. 21). Abram states he has no interest

what soever in either the spoils or the people (v. 22-23), as
he could then be faulted for being notivated by the spoils of
war (v. 23). Everything that doesn’'t directly cover the
expenses of conbatants is to be returned to the original owner
(v. 24).

Abramis politically adroit in dealing with the spoils of
war. |In returning the spoils to their original owners, he
makes it clear to everyone, both friend and foe alike, that
his only interest in fighting was to redeemhis famly from
captivity. Being the retributive conqueror of the invaders,
he would be the default local mlitary power. He is
effectively abdicating that role by making it clear to al
parties he has no interest whatsoever in conquest and its
spoils. Thus, the local political situation returns to what
it was before the foreign invasion, with Abram resum ng the
role of wealthy herdsman, as opposed to ruling mlitary power.

Hi s deference to Melchizedek (v. 20) also serves to
underscore his loyalty to the Lord, as opposed to setting
hi mself up as the religious | eader by abusing his newy found
political and mlitary m ght.

Even when handed to him Abramis not interested in
mlitary, political, or religious rulership. He is presented
as only interested in preserving his famly and keeping his
comm tnments to the Lord.

v22 “l have lift up m ne hand unto the LORD’, i.e., | have
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sworn to the Lord.
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Comrents on JST Gen. 14:17 (KJV Gen. 14:18)
The JST Gen. 14:17 is suggestive of a sacranental thene:

...and he brake bread and blest it; and he bl est the
w ne, he being the priest of the nost high God.

The KJV Gen. 14:18 on has:

And Mel chi zedeck king of Sal em brought forth bread
and wi ne: and he was the priest of the nost high
God.

However, only in a NT setting is there ever any explicit
sacranmentalist theme, it is not even anong the Nephites during
the OT setting and their Christology was very well devel oped.
So, if Melchizidek foreshadowi ng the sacrament here, this is a
conpl etely unique novelty in the OI. 1Is there some Semtic
custom of breaking and bl essing bread and bl essing wi ne and so
forth that explains the JST rendering on the passage using
sonet hing other than a sacranmentalist theme? O is this the
first Scripturally docunented account of the ordinance of
sacranment s?

First, lest look at the rhetoric of the JST on the passage in
guestion. Since Smth adhered closely to the KJV English in
the JST, we m ght get some clues here:

“blest” is only used in this JST rendering and in
D&C 68: 10 and D&C 124:46. Nowhere else. 1In all
instances referring clearly to the sacranent the
term“bless” or “blessed” is enployed, never
“blest”, so this goes against it being sacranmental.

“break bread” is always used in conjunction with the
sacranment whenever it appears, cf. Acts 20:7, Acts,
20:11, 1 Cor. 10:16, 3 Ne. 18:5, 3 Ne. 20:4, 3 Ne.
26:13. This argues in favor of the sacranental

r eadi ng.

“bread” in conjunction with “wine” are conmon in the
OT (~50 appearances) and generally neans “food and
drink”. The Hebrew term “lecheni is used to refer
to bread, or bread-Ilike cakes, in specific and solid
food in general with the former being nore common.
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Thi s argues agai nst the sacramental interpretation.

Second, lets take a close |ook at other instances of bread
(remenbering that the Hebrew. | echem can nean “food” as well as
“bread”) and wi ne being used in a religious setting el sewhere
in the Scriptures:

Deut. 8:3

3 And he hunbl ed thee, and suffered thee to hunger, and fed
thee with manna, which thou knewest not, neither did thy
fathers know, that he m ght nmake thee know that man doth not
live by bread only, but by every word that proceedeth out of
the mouth of the LORD doth man I|ive.

Eating bread in order to sustain physical life is
equated with the necessity of feeding yourself
spiritually on the word of God so one may
spiritually live.

Deut. 12:17-18

17 Thou mayest not eat within thy gates the tithe of thy corn,
or of thy wine, or of thy oil, or the firstlings of thy herds
or of thy flock, nor any of thy vows which thou vowest, nor
thy freewill offerings, or heave offering of thine hand: 18
But thou nmust eat them before the LORD thy God in the place
whi ch the LORD thy God shall choose, thou, and thy son, and

t hy daughter, and thy manservant, and thy maidservant, and the
Levite that is within thy gates: and thou shalt rejoice before
the LORD thy God in all that thou puttest thine hands unto.

Eating sacred offerings outside of the Tenple
preci nct was forbidden, as they were to eat their
offerings in the presence of God.

Deut. 28:1-5

1 And it shall cone to pass, if thou shalt hearken diligently
unto the voice of the LORD thy God, to observe and to do all
his commandments which I command thee this day, that the LORD
thy God will set thee on high above all nations of the earth:
... 3 Blessed shalt thou be in the city, and bl essed shalt
thou be in the field. 4 Blessed shall be the fruit of thy
body, and the fruit of thy ground, and the fruit of thy
cattle, the increase of thy kine, and the flocks of thy sheep.
5 Bl essed shall be thy basket and thy store.

The abundance of food is presented as a bl essing for
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keepi ng the covenant.

Deut. 28:16-18

16 Cursed shalt thou be in the city, and cursed shalt thou be
in the field. 17 Cursed shall be thy basket and thy store. 18
Cursed shall be the fruit of thy body, and the fruit of thy

| and, the increase of thy kine, and the flocks of thy sheep.

In contrast to Deut. 28:1-5, the lack of food is
presented as a curse for breaking the covenant.

1 Sam 11:15

15 And all the people went to Glgal; and there they made Sau
ki ng before the LORD in Glgal; and there they sacrificed
sacrifices of peace offerings before the LORD, and there Saul
and all the nmen of Israel rejoiced greatly.

Feasts are associated with the anointing of kings,
in particular a king appointed by the Lord.

2 Sam 6:15-19

15 So David and all the house of Israel brought up the ark of
the LORD with shouting, and with the sound of the trunpet....
17 And they brought in the ark of the LORD, and set it in his
pl ace, in the mdst of the tabernacle that David had pitched
for it: and David offered burnt offerings and peace offerings
before the LORD. 18 And as soon as David had made an end of

of fering burnt offerings and peace offerings, he blessed the
people in the name of the LORD of hosts. 19 And he dealt anong
all the people, even anong the whole nultitude of Israel, as
well to the wonen as nen, to every one a cake of bread, and a
good piece of flesh, and a flagon of w ne.

The return of the arc of the covenant is cel ebrated
with a feast at the Tenple and all attendees are
gi ven bread, neat, and w ne.

Neh. 8:9-12

9 And Nehem ah, which is the Tirshatha, and Ezra the priest
the scribe, and the Levites that taught the people, said unto
all the people, This day is holy unto the LORD your God; nourn
not, nor weep. For all the people wept, when they heard the
words of the law. 10 Then he said unto them Go your way, eat
the fat, and drink the sweet, and send portions unto them for
whom not hi ng

is prepared: for this day is holy unto our Lord: neither be ye
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sorry; for the joy of the LORD is your strength. 11 So the
Levites stilled all the people, saying, Hold your peace, for
the day is holy; neither be ye grieved. 12 And all the people
went their way to eat, and to drink, and to send portions, and
to nmake great mrth, because they had understood the words

t hat were declared unto them

The renewi ng of the Law anpong the people is a tine
of cel ebration where people are to rejoice and share
in the bounty of the |and.

Ps. 23:6

5 Thou preparest a table before me in the presence of mne
enem es: thou anointest ny head with oil; ny cup runneth over.
6 Surely goodness and nercy shall follow me all the days of ny
life: and I will dwell in the house of the LORD for ever.

Having the Lord set a table for you, fill your cup,
and anoi nt your head is presented as being bl essed
and equal to being in His house.

Ps. 36:6-8

6 Thy righteousness is |ike the great nmountains; thy judgnents
are a great deep: O LORD, thou preservest man and beast. 7 How
excellent is thy |ovingkindness, O God! therefore the children
of men put their trust under the shadow of thy w ngs. 8 They
shal | be abundantly satisfied with the fatness of thy house;
and thou shalt make them drink of the river of thy pleasures.

The Lord wat ches over and gui des Hi s people and
bl esses themw th the food of H s house and they
drink fromthe fountain of life.

| sa. 24:5-9

5 The earth also is defiled under the inhabitants thereof;
because they have transgressed the | aws, changed the

ordi nance, broken the everlasting covenant. 6 Therefore hath
the curse devoured the earth, and they that dwell therein are
desol ate: therefore the inhabitants of the earth are burned,
and few nen left. 7 The new wi ne nmourneth, the vine

| angui sheth, all the merryhearted do sigh. 8 The mrth of
tabrets ceaseth, the noise of themthat rejoice endeth, the
joy of the harp ceaseth. 9 They shall not drink wine with a
song; strong drink shall be bitter to themthat drink it.

When peopl e rebel against the covenant the Lord
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curses them such that any wine they drink becones
only a drink of bitterness to them

| sa. 25:6-9

6 And in this nountain shall the LORD of hosts make unto al
people a feast of fat things, a feast of wines on the |ees, of
fat things full of marrow, of wines on the |ees well refined.
7 And he will destroy in this mountain the face of the
covering cast over all people, and the veil that is spread
over all nations. 8 He will swallow up death in victory; and
the Lord GOD will wi pe away tears fromoff all faces; and the
rebuke of his people shall he take away fromoff all the
earth: for the LORD hath spoken it. 9 And it shall be said in
that day, Lo, this is our God; we have waited for him and he
will save us: this is the LORD, we have waited for him we
will be glad and rejoice in his salvation.

In contrast to Isa. 24:5-9, the Lord here provides a
banquet on the day of deliverance. The banquet is
equated with salvation in Zion.

| sa 55:1-3

1 Ho, every one that thirsteth, conme ye to the waters, and he
that hath no noney; cone ye, buy, and eat; yea, conme, buy w ne
and m |k w thout noney and without price. 2 Wherefore do ye
spend noney for that which is not bread? and your | abour for
that which satisfieth not? hearken diligently unto me, and eat
ye that which is good, and | et your soul delight itself in
fatness. 3 Incline your ear, and cone unto nme: hear, and your
soul shall live; and I will make an everlasting covenant wth
you, even the sure nercies of David.

The Lord appeals to Israel to cone and get the free
spiritual bread, wine, and mlk by covenanting wth
him They are told to reject the armof flesh | abor
whi ch provi des only physical bread. Listening to
God’s word is equated to feeding your spirit.

Jer. 31:12-14

11 For the LORD hath redeened Jacob, and ransoned himfromthe
hand of himthat was stronger than he. 12 Therefore they shal
conme and sing in the height of Zion, and shall flow together
to the goodness of the LORD, for wheat, and for w ne, and for

oil, and for the young of the flock and of the herd: and their
soul shall be as a watered garden; and they shall not sorrow
any nore at all. 13 Then shall the virgin rejoice in the
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dance, both young nen and old together: for I will turn their
mourning into joy, and will confort them and make them
rejoice fromtheir sorrow. 14 And I will satiate the soul of
the priests with fatness, and ny people shall be satisfied
with ny [bounty], saith the LORD

The redenption of Israel, the foundation of Zion,
and the feasting upon bread and wi ne are equat ed.

Zech. 14:16

16 And it shall conme to pass, that every one that is left of
all the nations which cane agai nst Jerusal em shall even go up
fromyear to year to worship the King, the LORD of hosts, and
to keep the feast of tabernacles.

At the Day of the Lord Israel as well as the
surviving Gentiles will go up to the Tenple and keep
religious feasts.

Mark 2:19-22

19 And Jesus said unto them Can the children of the

bri dechanmber fast, while the bridegroomis with thenf? as | ong
as they have the bridegroomwi th them they cannot fast. 20
But the days will come, when the bridegroomshall be taken
away fromthem and then shall they fast in those days. 21 No
man al so seweth a piece of new cloth on an old garnment: el se
the new piece that filled it up taketh away fromthe old, and
the rent is made worse. 22 And no man putteth new wine into
old bottles: else the new wi ne doth burst the bottles, and the
wine is spilled, and the bottles will be marred: but new w ne
must be put into new bottles.

The arrival of the nessiah is equated with the
synbol i sm of a wedding feast, and with the
producti on of w ne.

Luke 14:15

15 And when one of themthat sat at nmeat with him heard these
t hi ngs, he said unto him Blessed is he that shall eat bread
in the kingdom of God. 16 Then said he unto him A certain man
made a great supper, and bade many: 17 And sent his servant at
supper tine to say to them that were bidden, Cone; for all

t hi ngs are now ready. 18 And they all with one consent began

to nmake excuse. The first said unto him | have bought a piece
of ground, and | nust needs go and see it: | pray thee have nme
excused. 19 And another said, | have bought five yoke of oxen,
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and | go to prove them | pray thee have ne excused. 20 And
anot her said, | have married a wife, and therefore |I cannot
cone. 21 So that servant canme, and shewed his lord these
things. Then the master of the house being angry said to his
servant, Go out quickly into the streets and | anes of the
city, and bring in hither the poor, and the mained, and the
halt, and the blind. 22 And the servant said, Lord, it is done
as thou hast commanded, and yet there is room 23 And the |ord
said unto the servant, Go out into the highways and hedges,
and conpel themto conme in, that nmy house may be filled. 24
For | say unto you, That none of those nen which were bidden
shall taste of ny supper.

Those who will be eating bread in the kingdom of God
wi Il be considered blessed. |In a parable, Jesus
equates the ushering in of the kingdomof God with a
marri age feast.

Luke 22:18

15 And he said unto them Wth desire | have desired to eat
this passover with you before | suffer: 16 For | say unto you,
| will not any nore eat thereof, until it be fulfilled in the
ki ngdom of God. 17 And he took the cup, and gave thanks, and
said, Take this, and divide it anmong yourselves: 18 For | say
unto you, | will not drink of the fruit of the vine, until the
ki ngdom of God shall cone. 19 And he took bread, and gave

t hanks, and brake it, and gave unto them saying, This is ny
body which is given for you: this do in renmenbrance of nme. 20
Li kewi se also the cup after supper, saying, This cup is the
new testanment in ny blood, which is shed for you.

Jesus announces he will not eat bread or drink w ne
(presunmably referring to the Passover seder) again
until the kingdom of God comes again. He then
reinterprets the synbols of the bread and w ne as
being in token of his flesh and bl ood, which are
representative of his overcom ng physical death with
the resurrection and spiritual death with the
Atonenent. Thus the sacranment is in part synbolic
of the eschatol ogical final great feast on the Day

of the Lord.
John 3
1 And the third day there was a marriage in Cana of Galil ee;
and the nmot her of Jesus was there: ... 7 Jesus saith unto

them Fill the waterpots with water. And they filled them up
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to the brim 8 And he saith unto them Draw out now, and bear
unto the governor of the feast. And they bare it. 9 Wen the
ruler of the feast had tasted the water that was nade w ne,
and knew not

whence it was:

The arrival of the messiah is equated with a
marri age and the mracul ous production of w ne
better than any previously avail abl e.

Rev. 19:9
9 And he saith unto me, Wite, Blessed are they which are
called unto the marri age supper of the Lanb.

Those who participate in the marri age supper of the
Lamb are consi dered bl essed.

D&C 58: 6- 11

6 Behold, verily I say unto you, for this cause | have sent
you that you m ght be obedi ent, and that your hearts m ght be
prepared to bear testinony of the things which are to cone; 7
And al so that you m ght be honored in |aying the foundation,
and in bearing record of the |and upon which the Zi on of God
shall stand; 8 And also that a feast of fat things nm ght be
prepared for the poor; yea, a feast of fat things, of wi ne on
the lees well refined, that the earth may know that the nouths
of the prophets shall not fail; 9 Yea, a supper of the house
of the Lord, well prepared, unto which all nations shall be
invited. 10 First, the rich and the | earned, the wi se and the
noble; 11 And after that cometh the day of my power; then
shall the poor, the lame, and the blind, and the deaf, cone in
unto the marriage of the Lanmb, and partake of the supper of
the Lord, prepared for the great day to cone.

The | atter-day church is called to lay the
foundation for the “feast of [rich] things, of
[wel | -refined] wine”, the “marriage of the |anmb”.

Thus, the feasting upon bread and wine is used nore

prom nently in both pre and post OT settings in

non- sacranmental contexts. Participating in these feasts is to
be considered a blessing. In instituting the sacranment, Jesus
characterizes it as synbolic of his sacrifice, but also
equates it with the eschatological fulfilnment of his mnistry,
whi ch we woul d equate with the Second Advent. We also have no
presentation of any sacranental thenmes, with respect to the
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ordi nance proper, previous to NT settings.

| would therefore conclude that Ml chizedek’ s bread and w ne
is not the ordinance of the sacranent, despite the simlar
sounding rhetoric. Rather, | see it as simlar to those
feasts chronicled in the O which are indicative of God' s

bl essi ng, covenant meki ng and keepi ng, and deliverance. And
these feast can interpreted as a type of the final great
eschat ol ogi cal feast upon Mount Zion at the Day of the Lord.
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