General Comments on Genesis 22

On this chapter, the Jewi sh Publication Society Torah
Commentary on Genesis states:

This section recounts the climactic event in the
life of Abraham the ultimate trial of faith. God asks
the aged patriarch to offer up his son as a sacrifice.
Abraham bi nds the child on the altar and poises the
knife for the fatal thrust. But the deadly act is
stayed by a heavenly voice. The Akedah, as the story
is popularly called-- because of the Hebrew stem " -k-d,

“to bind,” in verse 9-- is organically connected with
the preceding chapter. Abraham has | ost one son and
now it seenms about to lose the other. In both

narratives, the child is saved by divine intervention

at the critical nonent, the only two biblical instances

of an angel calling from heaven to human beings. In

both cases there is a fortuitous discovery: a well of

water in the earlier story, a ramin the thicket here.
Beyond its connection with the foregoing chapter,

t he Akedah brings to a close Abraham s spiritua

odyssey that began with God's call at Haran. The

curtain rises and falls on the patriarch as he receives

di vine word that demands agoni zi ng deci sions. The

first time God bids himto take | eave of his father and

to cut hinself off fromhis past; now, in this |ast

t heophany that he is to receive, God asked that he

sacrifice his bel oved, |onged-for son and thereby

abandon all hope of posterity. On both occasions

Abr aham responds wi th unquesti oni ng obedi ence and

steadf ast |oyalty.

Read this | ast paragraph very closely. Now, recall what happened
in Pearl of Geat Price Abraham 1. There, in Abram s first

t heophany, we have not only his call “to cut hinself off fromthe
past” but also a very simlar near sacrifice of hinmself. There
is a strong parallel of the opening and cl osing events. The
Torah Conmentary continues:

Thi s correspondence between Haran and Mori ah encases

t he bi ography of Abrahamw thin a framework of
unwavering faith. For added enphasis, the two cruci al
events are cast in a conmmon literary nold so that
chapters 12 and 22 share nmany connecting |links. God's
first call to Abrahamis introduced by the declaration,
“Go forth...to the land that I wll show you”; and H

| ast enpl oys al nost identical |anguage, “CGo forth...to
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the land of Moriah...on one of the heights I will point
out to you.” The Hebrew phrase | ekh | ekha, “go forth,”
does not occur again in the Bible, a fact that
underscores the deliberate and neani ngful nature of its
use in these two passages. In both instances, the
precise ultimte destination of the trek is wthheld,
and in both the tension of the drama is hei ghtened by
the cunul ative effect of several Hebrew epithets, tha

| ast of which is the nost potent: “your |and, your

honel and, your father's house”; “your son, your favored
one, |saac, whomyou |love.” Both episodes culmnate in
prom ses of glorious posterity, the second one
containing striking verbal echoes of the first. One

bl essing was received at the terebinth of Moreh, the
other at the simlar sounding Mriah; at both sites, it
is stated, Abraham “built an altar there.” Finally,
just as the account of the initial call is preceded by
a geneal ogy that introduces the main character of the
next episode, so the story of the final call from God
is foll owed by a geneal ogi cal note having the sanme
function.

These comments present considerable insight into the nmeaning of
the account. They also serve to establish the typical reading,
largely that this was a test of Abrahanis faith and he was
general ly ignorant of the synbolism and theol ogical inplications.
But, how nuch of this was a test of faith and how i gnorant was
Abraham of the inplications? Some points worth considering:

Abraham was nearly sacrificed hinself as a result of his
father's actions (cf. Abr. 1:7), at which point he was
filled wth “the vision of the Almghty” (cf. Abr. 1:15, cp.
v. 14). There are strong parallels between that event and
the present one, even in addition to those pointed out in
the Torah Commentary above.

Abr aham never questions the Lord's conmand in the present
account, whereas he typically questions the Lord in their
encounters, cf. 15:2, 15:8, 17:17, 18:23.

Abraham says “1 and the lad will go yonder...and cone again
to you” (KJV) “we wll go up...we will return to you” (JPS)
in v. 5 suggesting he knew he would be returning with |saac.

Wen asked by |saac concerning the animal for sacrifice,
Abraham cryptically says “God will provide hinself a |anb”
inv. 8 He does not allude at all to Isaac being the

i ntended sacrifice.
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New Testanent and | atter-day sources suggest Abraham was
wel |l aware of the mnistry of Jesus Christ and the concept
of the Atonenent, cf. JST Gen. 15:6, John 8:58, Hebr. 11:17-
19, Jacob 4:5.

There is strong evidence that Abraham understood the synbolism of
the requested act and knew | saac woul d not be killed. How well
he understood the particulars we do not know, but with the
evi dence above it is difficult to suggest ignorance or naivety on
Abrahams part with respect to the synbolic nature of the Akedah.
G ven the evidence, it seens likely the only question was
how far Abrahamw lling go (i.e., did Abrahamreally think he
woul d have to kill Isaac and then the Lord would resurrect him as
Hebr. 11:17-19 suggests, or did Abraham suspect at the nonent of
execution it would be halted as occurred with himin his own
near - execution?). The test here is not necessarily one of faith
in that “Wuld Abraham be obedient no matter what?” but rather a
test of faith in that “Does Abrahamreally know the Lord's wll
and future m ssion, and how the covenants made with himfigure
into it?”

Finally, there are many attenpts to draw parallels between
Christ's crucifixion and Isaac's near sacrifice by Christians.
Sonme anal ogi es are better than others. One point to note is none
of the New Testanent authors made use of this text as a nessianic
proof text by drawi ng parallels between the particulars of
Christ's crucifixion and Isaac's near sacrifice. Simlarly, it
is never used in the Book of Mornon or Doctrine & Covenants in
such a manner. As such, caution should be used so as to avoid
readi ng too much into the text.

Comments on Genesis 22

1 AND it came to pass after these things, that God did tempt
Abraham, and said unto him, Abraham: and he said, Behold, [here]
I [an]. 2 And he said, Take now thy son, thine only [son] Isaac,
whom thou lovest, and get thee into the land of Moriah; and offer
him there for a burnt offering upon one of the mountains which 1
will tell thee of.

v1l-3 The Lord puts Abrahamto the test (v. 1) by asking himto
offer his only son as a burnt offering (v. 2).

Here is a rather curious situation. Previously, the bold
and ver bose Abraham woul d question the Lord (cf. 15:2, 3, 8) and
pl ead on the behalf of possibly righteous strangers living in a
city he knew was generally immoral (cf. 18:23-33). Here Abraham
is presented as not even saying one word, but rather conpletely
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subm ssive, obedient, and unquesti oni ng.

vl “God did tenpt”, the KIJV translation is poor. A better
transl ation would be “test”, “try”, or “prove”.

v2 |Isaac's age is uncertain. There is a great deal of

specul ation on the matter, all of which is unscriptural. Cearly
| saac was ol d enough to reason for hinself given his coments in
v. 7, but aside fromthis it is a matter of pure specul ation.

3 And Abraham rose up early in the morning, and saddled his ass,
and took two of his young men with him, and Isaac his son, and
clave the wood for the burnt offering, and rose up, and went unto
the place of which God had told him. 4 Then on the third day
Abraham lifted up his eyes, and saw the place afar off. 5 And
Abraham said unto his young men, Abide ye here with the ass; and
I and the lad will go yonder and worship, and come again to you.
6 And Abraham took the wood of the burnt offering, and laid [it]
upon Isaac his son; and he took the fire iIn his hand, and a
knife; and they went both of them together. 7 And lsaac spake
unto Abraham his father, and said, My father: and he said, Here
[an] I, my son. And he said, Behold the fire and the wood: but
where [is] the lamb for a burnt offering? 8 And Abraham said, My
son, God will provide himself a lamb for a burnt offering: so
they went both of them together. 9 And they came to the place
which God had told him of; and Abraham built an altar there, and
laid the wood in order, and bound Isaac his son, and laid him on
the altar upon the wood. 10 And Abraham stretched forth his hand,
and took the knife to slay his son.

v3-10 After receiving the command fromthe Lord, Abraham wakes
up bright and early to do what the Lord has told himto (v. 3).
After traveling for three days he sees their destination (v. 4).
He tells the two men he cane with to watch the animals while he
and Isaac will go up into the nountain, and he tells themthey
both will return (v. 5). Abraham and |Isaac then set off up the
mountain (v. 6). As they are going up the nountain |saac asks
Abr aham where the sacrifice is (v. 7) and he tells himGod w ||
provide it, and they continue (v. 8). They arrive at the

| ocati on and Abraham builds the altar and ties Isaac and pl aces
himon it (v. 9). He then stretches out his hand to strike |saac
(v. 10).

v3 “rose up early in the norning”, there was no delay, no
hesitation in his actions.

“took two of his young nmen with hini, presumably this detai

is included to make sense of v. 5 as he had to have been speaking
t o someone acconpanyi ng them
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v4 “on the third day”, this is no inpetuous act. Abraham had
plenty of tinme to think it over, and that is exactly what the
Lord wanted, otherw se the Lord would have sel ected a cl oser

| ocati on.

vb “l and the lad will go yonder and worship, and come again to
you”, the JPS translates this as “The boy and I will go up there;
we Wil worship and we will return to you” which is a plainer
translation. Note Abrahamis saying both he and the boy will go
up to worship and they both wll return. The Hebrew here is so
pl ain on Abraham s quote of both of them going up and returning
that the typical Jewi sh reading on this is that Abrahamis |ying
to the two servants in order to not disclose the immnent
sacrifice. That is one possible reading, another reading is
Abrahamreal ly does know that they both will be returning.

v7-8 |Isaac realizes there is nothing around to sacrifice. Since
human sacrifice, and sacrifice of your own children at that, was
common at the tinme, it is not entirely unlikely |Isaac was feeling
alittle nervous at that point. However, Abraham s answer in v.
8 is such that the two of them continue to wal k on together.

This presents a setting where Isaac is confortabl e enough
with the situation to have voluntarily wal ked al ong side of his
father as opposed to involuntarily going bound or under whatever
ci rcunstances. Especially note that v. 6, which precedes |Isaac's
guestion in v. 7, presents themas wal king off together, and they

are still wal king off together after the question of v. 7 and
Abrahamis reply in v. 8.

Abraham says: “My son, God will provide hinmself a lanb for a
burnt offering.” \Watever it nmeant to lIsaac it was enough to

make hi m confortable enough to continue to walk on with Abraham
and not flee. Both Abraham and |saac at this point probably
under st ood what was about to happen and they anticipated the
sacrifice would be stopped at the |ast nonent, or at the very

| east the Lord would restore his life after the fact. Surely if
| saac was ol d enough to reason things out in v. 7 he was old
enough to discuss matters of synbolic theol ogy with Abraham

v9 “bound”, the Jew sh Publication Society Torah Commentary on
CGenesi s states, “The Hebrew stem -k-d is found nowhere else in
the ritual vocabulary of the Bible. 1In postbiblical texts it is
a technical termfor the tying together of the forefoot and the
hi ndf oot of an animal or of the two forefeet or two hindfeet.”

11 And the angel of the LORD called unto him out of heaven, and
said, Abraham, Abraham: and he said, Here [am] I. 12 And he said,
Lay not thine hand upon the lad, neither do thou any thing unto
him: for now I know that thou fearest God, seeing thou hast not
withheld thy son, thine only [son] from me. 13 And Abraham lifted
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up his eyes, and looked, and behold behind [him] a ram caught in
a thicket by his horns: and Abraham went and took the ram, and
offered him up for a burnt offering in the stead of his son. 14
And Abraham called the name of that place Jehovahjireh: as it is
said [to] this day, In the mount of the LORD it shall be seen.

v11l-14 Just as Abrahamis poised to strike Isaac an angel calls
out to him(v. 11) and tells himnot to harmlsaac. The angel is
a wtness to Abraham s respect to God' s commands such that he
woul d not even withhold his own son fromH m (v. 12). Abraham
then sees a ram nearby caught in the shrubs, and nmakes a burnt
offering of it (v. 13). Abrahamthen names the place “The Lord
will see”, fromwhich the saying “On the nmountain of the Lord
there is vision” cones (v. 14).

v1ll “Abrahanml, Abraham ”, recall that “Abrahani neans “father of

a multitude”. Here the nanme is obviously significant, having
“passed” the test he will be blessed in his posterity and havi ng
| saac spared he will have posterity through him

v1l3 The text does not indicate Abrahamis commanded to offer the
ramas a sacrifice. After Isaac is spared by divine fiat,
Abraham sees a ramand offers it voluntarily as a burnt offering.
Smith's Bible Dictionary states in the entry for “Burnt-
offering”:

The neani ng of the whole burnt offering was that which
is the original idea of all sacrifice, the offering by
the sacrificer, of hinself, soul and body, to God, the
subm ssion of his will to the will of the Lord. It
typified (see Hebr. 5:1, 3, 7, 8) our Lord's offering,
the perfect sacrifice of his own human will to the WII
of Hi s Father.

Thus, the burnt offering was a self-dedicatory sacrifice, and
presumably on the behalf of Isaac as well. The synbolism
associated wth it is the flames represented the consum ng
presence of God, a sanctification theme, the entire consunption
of the offering was indicative of conplete subm ssion to God.

The snoke represented the ascending prayers of the individual and
al so had obvi ous ascension thenes. The sacrifice was also a type
of Christ as indicated by the references in Hebr. cited above.

Note a ramis being sacrificed, not a lanb as is referred to
inv. 8 Verse 8 is probably not predicting the events of v. 13
as it would be an inaccurate prediction at best. It can be
safely concluded the statenment in v. 8 is deliberately intended
by Abrahamto be synbolic and all egorical.
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vl4d This is a blatant rhetorical connection to the incidents of
Abrahaml s earlier near-sacrifice, cf. Abr. 1:14. The nane refers
to the theophany of v. 11-12 and Abr. 1:15-109.

15 And the angel of the LORD called unto Abraham out of heaven
the second time, 16 And said, By myself have 1 sworn, saith the
LORD, for because thou hast done this thing, and hast not
withheld thy son, thine only [son]: 17 That in blessing 1 will
bless thee, and in multiplying I will multiply thy seed as the
stars of the heaven, and as the sand which [is] upon the sea
shore; and thy seed shall possess the gate of his enemies; 18 And
in thy seed shall all the nations of the earth be blessed;
because thou hast obeyed my voice. 19 So Abraham returned unto
his young men, and they rose up and went together to Beersheba;
and Abraham dwelt at Beersheba.

v15-19 The angel calls out again (v. 15) and affirms the

previ ously made bl essings offered to Abraham (v. 17-18) wll
grant ed because of his obedience (v. 16). The group then returns
home (v. 19).

v17-18 The angel repeats the blessings offered to Abraham
previously in ch. 12 and 15.

v1i9 As predicted in v. 5, Isaac and Abrahamreturn to his two
servants.

20 And it came to pass after these things, that i1t was told
Abraham, saying, Behold, Milcah, she hath also born children unto
thy brother Nahor; 21 Huz his firstborn, and Buz his brother, and
Kemuel the father of Aram, 22 And Chesed, and Hazo, and Pildash,
and Jidlaph, and Bethuel. 23 And Bethuel begat Rebekah: these
eight Milcah did bear to Nahor, Abraham®"s brother. 24 And his
concubine, whose name [was] Reumah, she bare also Tebah, and
Gaham, and Thahash, and Maachah.

v20-24 The Torah Comrentary quoted in the General Comrents
suggests these verses parallel that of 11:27-32. However, these
two sections of text are quite different. In 11:27-32 the
primary theme is that of geneal ogy, where the present text is
nore concerned wth children.

Abrahamis prom sed nmultitudes of children in the
i mredi ately preceding text (v. 17-18) yet he has only one child
at present. As such, v. 20-24 serve as an ironic conparison
Abrahani s peers are having a lot of children while he has only
one, but now Abraham has nultitudes of children while the
children of his peers have fallen into obscurity. It therefore
serves to enphasi ze the manner in which the prom se of v. 17-18
has been fulfilled. Abrahanmis peers had many chil dren but
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presently have none while the Lord has made Abrahami s children
into many nul titudes.
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