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Overvi ew
Hi storical Context of Matt. 18, Luke 10

The tine is about 5-6 nonths before the crucifixion of
Jesus. In the preceding chapter of Matt. 17, the three prom nent
apost| es have been given the keys to the kingdom This is
probably what pronpts the controversy in Matt. 18:1-6. Three of
t he apostl es have been elevated in stature and this |leads to
contention anong the rest. As to who started the trouble, it is
uncl ear .

Jesus follows his censure in Matt. 18:1-6 with regul ations
regardi ng how to govern the church organization in Matt. 18:7-20.
Peter then asks how this relates to interpersonal relationships,
and Jesus responds in a nuch different fashion in Matt. 18:21-35.

Rel ated to interpersonal relationships is Luke 10: 25-37 and
38-42.

Subst ance
Church Governance, or Rel ationships Wthin the Church

Matt. 18:1-6 There is controversy anong the disciples as to who
is greatest in the kingdom This is probably a result of the
recent pronotion of Peter, Janes, and John (cf. Matt. 16:18 ,
Matt. 17:1-9). W are uninformed as to who started the
controversy. Perhaps there was sone unri ghteous dom ni on anong
the three, or perhaps the other disciples resented their apparent
pronoti on. Regardl ess, Jesus censures them

1 At the sane tinme cane the disciples unto Jesus,
saying, W is the greatest in the kingdom of heaven? 2
And Jesus called a little child unto him and set him
in the mdst of them 3 And said, Verily | say unto
you, Except ye be converted, and becone as little
children, ye shall not enter into the kingdom of

heaven. 4 \Whosoever therefore shall hunble hinmself as
this little child, the same is greatest in the kingdom
of heaven. 5 And whoso shall receive one such little
child in my nane receiveth ne. 6 But whoso shall offend
one of these little ones which believe in nme, it were
better for himthat a m |l stone were hanged about his
neck, and [that] he were drowned in the depth of the



sea.

Jesus tells themplainly they must hunble thenselves as little
children, and not offend one another. Jesus is speaking
figuratively of the adults being child-like, in that they should
be hunbl e and teachable. These are the “children” of Christ, as
Ki ng Benj am n spoke of:

And now, because of the covenant which ye have nade ye
shall be called the children of Christ, his sons, and
hi s daughters; for behold, this day he hath spiritually
begotten you; for ye say that your hearts are changed
through faith on his nane; therefore, ye are born of
hi m and have becone his sons and his daughters. (Msiah
5:7)

Those within the church who turn and apostati ze and of fend t hese
children are those who woul d have been better off with a
mllstone around their neck, as in D&C 121:19-22, as foll ows:

16 Cursed are all those that shall lift up the heel

agai nst m ne anointed, saith the Lord, and cry they
have sinned when they have not sinned before nme, saith
the Lord, but have done that which was nmeet in mne
eyes, and which | commanded them 17 But those who cry
transgression do it because they are the servants of
sin, and are the children of disobedi ence thensel ves.
18 And those who swear falsely against ny servants,

that they mght bring theminto bondage and death-- 19
W unto them because they have offended nmy little ones
they shall be severed fromthe ordi nances of n ne
house. 20 Their basket shall not be full, their houses
and their barns shall perish, and they thensel ves shal
be despised by those that flattered them 21 They shal
not have right to the priesthood, nor their posterity
after them from generation to generation. 22 It had
been better for themthat a mllstone had been hanged
about their necks, and they drowned in the depth of the
sea.

These apostates are those spoken of in the next few verses of
Mat t hew.

Matt. 18:7-9

7 We unto the world because of offences! for it nust
needs be that offences cone; but woe to that man by
whom t he of fence coneth! 8 Wherefore if thy hand or thy
foot offend thee, cut themoff, and cast [then] from
thee: it is better for thee to enter into life halt or



mai ned, rather than having two hands or two feet to be
cast into everlasting fire. 9 And if thine eye offend
thee, pluck it out, and cast [it] fromthee: it is
better for thee to enter into life with one eye, rather
t han having two eyes to be cast into hell fire. [IV/JST
adds: And a man’s hand is his friend, and his foot,

al so; and a man’s eye; are they of his own househol d.]

Those within the Church who cause of fense and who |ift up their
heel s against the Lord' s servants have to be cut off. The IV/JST
on v. 9 (in the LDS edition KJV footnotes) nakes it plain Jesus
is referring to rel ationshi ps between people and not the sins
within an individual. Jesus is figuratively conparing the
Church, the ecclesia, to a body. It is better that the body of
the Church cut off the apostates, then be entirely dragged down
to hell by them

As a Cospel Doctrine teacher, | conme in and teach and hopefully
do a good job. But, if next week I cone in and teach fal se
doctrine that m sl eads people and | speak against the | eadership
of the Church, then | cannot teach this class anynore. How nmany
people would I lead astray if | were permtted to teach lies?
Thus, | would have to be cut off. It is the same with any nenber
of the Church

Matt. 18:10-14 Jesus then nmakes it clear it is the
responsibility of the Church to go after those who have gone
astray. Even those who wander away on their own nust be pursued
and brought back if possible:

10 Take heed that ye despise not one of these little
ones; for | say unto you, That in heaven their angels
do al ways behold the face of ny Father which is in
heaven. 11 For the Son of man is cone to save that

whi ch was lost. 12 How think ye? if a man have an
hundred sheep, and one of them be gone astray, doth he
not | eave the ninety and nine, and goeth into the
nmount ai ns, and seeketh that which is gone astray? 13
And if so be that he find it, verily | say unto you, he
rejoiceth nore of that [sheep], than of the ninety and
ni ne which went not astray. 14 Even so it is not the
will of your Father which is in heaven, that one of
these little ones should perish.

Matt. 18:15-17 Wile those who wander away on their own nust be
pursued, if they commt serious offenses, and they refuse to
repent, then they nust be cut off fromthe Church:

15 Moreover if thy brother shall trespass agai nst thee,
go and tell himhis fault between thee and hi m al one:



if he shall hear thee, thou hast gained thy brother. 16
But if he wll not hear [thee, then] take with thee one
or two nore, that in the nouth of two or three

Wi tnesses every word may be established. 17 And if he
shall neglect to hear them tell [it] unto the church
but if he neglect to hear the church, let himbe unto

t hee as an heathen man and a publ i can.

Jesus is laying out the Church policy on howto deal with the
menbers of the Church who go wong. |If they wander off, bring
them back. |If they sin, encourage themto repent. |If they
“trespass against thee”, and refuse to repent, then they nust be
cut off.

In practicality, nost people excuse thenselves fromthe Church

and do not have to be actively cut off. But, what does it nean
to “trespass agai nst thee”, which requires the offended

i ndividual to actively do sonething about it? D&C 98 expl ains

that well (esp. see D&C 98: 23-44).

Matt. 18:18-20 Jesus then rem nds themthey have the keys to the
ki ngdom and therefore have the responsibilities to use them

18 Verily | say unto you, \Watsoever ye shall bind on
earth shall be bound in heaven: and what soever ye shal
| oose on earth shall be | oosed in heaven. 19 Again

say unto you, That if two of you shall agree on earth
as touching any thing that they shall ask, it shall be
done for them of ny Father which is in heaven. 20 For
where two or three are gathered together in ny nane,
there aml in the mdst of them

The apostles are required to use the priesthood keys they have to
govern the Church. dearly, v. 20 also inplies Jesus w ||
inspire themaccording to his will.

| nt er personal Rel ationshi ps

Fol | owi ng Jesus’ discourse on howto run the Church. Peter
follows up with a question dealing nore wwth how often we ought
to forgive one another. Aside fromthe official capacity of the
Church, how ought the individuals within the Church deal with
each other? This conversation dovetails nicely with the text of
Luke 10.

Matt. 18:21-35 Peter asks Jesus how often ought he to forgive
peopl e who are sinning:

21 Then cane Peter to him and said, Lord, how oft
shall ny brother sin against ne, and | forgive hinf



till seven times? 22 Jesus saith unto him | say not
unto thee, Until seven tines: but, Until seventy tines
seven.

23 Therefore is the kingdom of heaven |ikened unto
a certain king, which would take account of his
servants. 24 And when he had begun to reckon, one was
brought unto him which owed himten thousand tal ents.
25 But forasnmuch as he had not to pay, his lord
commanded himto be sold, and his wife, and children,
and all that he had, and paynent to be made. 26 The
servant therefore fell down, and worshi pped him
sayi ng, Lord, have patience with nme, and | will pay
thee all. 27 Then the lord of that servant was noved
wi th conpassion, and | oosed him and forgave himthe
debt. 28 But the sane servant went out, and found one
of his fellowservants, which owed hi man hundred pence:
and he laid hands on him and took [hin] by the throat,
saying, Pay ne that thou owest. 29 And his
fell owservant fell down at his feet, and besought him
sayi ng, Have patience with ne, and | will pay thee all.
30 And he would not: but went and cast himinto prison,
till he should pay the debt. 31 So when his
fell owservants saw what was done, they were very sorry,
and canme and told unto their lord all that was done. 32
Then his lord, after that he had called him said unto
him O thou wi cked servant, | forgave thee all that
debt, because thou desiredst ne: 33 Shoul dest not thou
al so have had conpassion on thy fell owservant, even as
| had pity on thee? 34 And his lord was woth, and
delivered himto the tornmentors, till he should pay al
that was due unto him 35 So |ikew se shall ny heavenly
Fat her do al so unto you, if ye fromyour hearts forgive
not every one his brother their trespasses.

Peter offers a seem ngly generous 7 tinmes, but Jesus tells himhe
nmust forgive as often as people repent. Jesus then relates a
par abl e.

The parable works on the principle that any sin agai nst anot her
person is in fact a sin against God. Thus, while | may only sin
once agai nst many individuals, | have accumul ated many sins
against God. If | fail to forgive others their few sins against
me, why then will God forgive ny many sins against H n? He
won’t.

The underlying premse is we nust have charity with one anot her,

and be | ooking to forgive the repentant and not fault the sinner.
As long as we are counting up the faults of others, then we are

at fault oursel ves.



Luke 10: 25-37 The principle of charity is plainly displayed in
parabl e of the Good Sanmaritan:

25 And, behold, a certain | awer stood up, and tenpted
him saying, Master, what shall | do to inherit eternal
[ife? 26 He said unto him What is witten in the | aw?
how readest thou? 27 And he answering said, Thou shalt

| ove the Lord thy God with all thy heart, and with al
thy soul, and with all thy strength, and with all thy
m nd; and thy nei ghbour as thyself. 28 And he said unto
him Thou hast answered right: this do, and thou shalt
live.

29 But he, willing to justify hinself, said unto
Jesus, And who is ny nei ghbour? 30 And Jesus answering
said, A certain [man] went down from Jerusalemto
Jericho, and fell anong thieves, which stripped him of
his rainent, and wounded [hin], and departed, | eaving
[him half dead. 31 And by chance there cane down a
certain priest that way: and when he saw him he passed
by on the other side. 32 And |ikewi se a Levite, when he
was at the place, cane and | ooked [on him, and passed
by on the other side. 33 But a certain Samaritan, as he
j ourneyed, cane where he was: and when he saw him he
had conpassion [on him, 34 And went to [him, and
bound up his wounds, pouring in oil and wi ne, and set
hi mon his own beast, and brought himto an inn, and
took care of him 35 And on the norrow when he
departed, he took out two pence, and gave [them to the
host, and said unto him Take care of him and
what soever thou spendest nore, when | cone again, |
will repay thee. 36 Which now of these three, thinkest
t hou, was nei ghbour unto himthat fell anong the
t hi eves? 37 And he said, He that shewed nmercy on him
Then said Jesus unto him Go, and do thou |ikew se.

Jesus’ parable is one that is very finely crafted, and very
clever. He is facing off against a religious |awer, soneone
very studied in the Law of Mdses. Jesus knows his opponent is

| earned, and is trying to trick him As such, his parable nust
| eave the lawer with no roomto nmaneuver. The parable of the
Good Sanmaritan is based on the passage of Hosea 6:6, as follows:

4 O Ephraim what shall | do unto thee? O Judah, what
shall | do unto thee? for your goodness [is] as a
norni ng cloud, and as the early dewit goeth away. 5
Therefore have | hewed [them] by the prophets; | have
slain them by the words of ny nouth: and thy judgnents
[are as] the light [that] goeth forth. 6 For | desired
mercy, and not sacrifice; and the know edge of God nore
than burnt offerings. 7 But they |ike nmen have



transgressed the covenant: there have they dealt
treacherously agai nst ne.

Jesus presents three individuals, a Priest, a Levite, and a
Samaritan. The Priest and Levite (the Tenple elite) would be
considered ritually pure by the | awer, and the bigotry and
elitismof the |lawer would cause himto say the Samaritan is
ritually inpure.

Not e Jesus explicitly presents the injured party as stripped and
hal f-dead. Dead bodi es were considered ritually inmpure according
to the Law. But, this man wasn’'t dead yet, only “half dead”. In
ot her words, he appeared as though he m ght be dead. The Priest
and Levite avoided this guy because they were nore interested in
mai ntaining their ritually pure status than in being nerciful.
They don’t know whet her he is dead or not, they don't want to
know, so they use that as an excuse to cross over to the other
side of the road.

But, along cones the Samaritan, who is ritually inpure according
to the Pharisaic view, and he exercises great nmercy. Jesus then
asks the |l awer who | oved his neighbor, and the | awers knows
t hat he cannot equivocate or nmake excuse. He answers rightly,
because he knows that Jesus’ parable is based upon Hosea 6: 6.

But, Jesus doesn’'t let it go at that point, rather Jesus presses
home the point and tells himto “do thou Iikew se”. Jesus takes
t he one who studies the Law, but does not live it, and tells him
he nust live it.

Luke 10:38-42 This next passage is brief, but also serves to
explain the relationship people in the Church ought to have.
Wil e superficially only about one overly industrious woman, it
has broader application:

38 Now it cane to pass, as they went, that he entered
into a certain village: and a certain wonman naned

Mart ha received himinto her house. 39 And she had a
sister called Mary, which also sat at Jesus' feet, and
heard his word. 40 But Martha was cunbered about nuch
serving, and cane to him and said, Lord, dost thou not
care that ny sister hath left ne to serve alone? bid
her therefore that she help nme. 41 And Jesus answered
and said unto her, Martha, Martha, thou art careful and
troubl ed about many things: 42 But one thing is
needful : and Mary hath chosen that good part, which
shall not be taken away from her.

Martha tries to get Jesus to intervene in a matter that is not
only unjust, it is sonething she shouldn’t be asking himto



intervene on. Martha cunbers herself with nmuch serving, her

i deas of hospitality are such that they prevent her from
listening to Jesus teach. It is nice that Martha wants to set an
el aborate table, but at this point the nore inportant thing is to
hear Jesus teach. So, Jesus gently sets her straight.

How many tinmes do nenbers of the Church expect the | eadership to
deal with things that really aren’t their business? This is
preci sely such a case. Martha s notions on hospitality cloud her
j udgenent, and she asks Jesus to do sonething that is out of
l'ine.

Wiy is there a difference between the way the Church shoul d
handl e rel ati onshi ps and the way we shoul d handl e rel ati onshi ps?

This question is answered in D&C 64, as foll ows:

8 My disciples, in days of old, sought occasion agai nst
one anot her and forgave not one another in their
hearts; and for this evil they were afflicted and
sorely chastened. 9 Wierefore, | say unto you, that ye
ought to forgive one another; for he that forgiveth not
his brother his trespasses standeth condemmed before
the Lord; for there remaineth in himthe greater sin.
10 I, the Lord, wll forgive whom!| wll forgive, but
of you it is required to forgive all nen. 11 And ye
ought to say in your hearts--let God judge between ne
and thee, and reward thee according to thy deeds.

12 And himthat repenteth not of his sins, and
confesseth themnot, ye shall bring before the church
and do with himas the scripture saith unto you, either
by commandnment or by revelation. 13 And this ye shal
do that God may be glorified--not because ye forgive
not, having not conpassion, but that ye nay be
justified in the eyes of the law, that ye may not
offend himwho is your |awgiver-- 14 Verily | say, for
this cause ye shall do these things.

Let the Church deal with people’s sins. W as individuals do not
have the authority or inspiration to deal with these things. God
has given the authority and inspiration to the | eaders of the
Church so that people can judge according to God’ s judgenents.

W tend to be petty, selfish, and vindictive when it conmes to

j udgenent and puni shnment. Qur vision is clouded by all sorts of
things. Wien we render judgenent, it tends to offend the

| awgi ver.



