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Mark 10:17-22

17 And when he was gone forth into the way, there came one

runni ng, and kneeled to him and asked him Good Master, what
shall | do that | may inherit eternal |ife? 18 And Jesus said
unto him Wy callest thou nme good? [there is] none good but one,
[that is], God. 19 Thou knowest the commandnments, Do not commit
adultery, Do not kill, Do not steal, Do not bear fal se wtness,
Def raud not, Honour thy father and nother.

20 And he answered and said unto him Master, all these have
| observed fromny youth. 21 Then Jesus behol ding him |l oved him
and said unto him One thing thou | ackest: go thy way, sel
what soever thou hast, and give to the poor, and thou shalt have
treasure in heaven: and cone, take up the cross, and follow ne.
22 And he was sad at that saying, and went away grieved: for he
had great possessions.

Luke 18:18 “a certain ruler”. Luke' s account nakes it clear
t he person involved is one who not only affluent, but also
politically well placed.

v1l8 - God has already told you what is good, why are you
asking me the sane question, calling nme good? Jesus is
telling himthat what is required for eternal life has

al ready been revealed by God. Jesus is not rejected the
title of “good”, he is pointing the man to God’ s revel ation.

v21-22 Note the contrast of “follow ne...went away
grieved”. This is the typical response of those who are
weal t hy, which Jesus comments on in the next verses.

Mar k 10: 23-27
23 And Jesus | ooked round about, and saith unto his disciples,
How hardly shall they that have riches enter into the kingdom of
God! 24 And the disciples were astonished at his words. But Jesus
answereth again, and saith unto them Children, how hard is it
for themthat trust in riches to enter into the kingdom of God!
25 1t is easier for a canel to go through the eye of a needl e,
than for a rich man to enter into the kingdom of Cod.

26 And they were astonished out of neasure, saying anong
t hensel ves, Who then can be saved? 27 And Jesus | ooki ng upon them
saith, Wth nmen [it is] inpossible, but not with God: for with
God all things are possible.



v23 “hardly”, the G eek term “duskol os” translates to
“distressingly sick” or “painfully ill”. The nost literal
translation would be “ill-food”.

v25 There are various interpretations on this verse to
attenpt to explain the rather odd statenment. One of the
nore popular traditions is there is a night gate in the
wal |l s of Jerusalemthat is so narrow and tight a burdened
canel has to be entirely unburdened in order to get it
through, and this is the figurative needl e eye Jesus is
referring to. The popularity of this reading is such that
one of the actual night gates in the walls of Jerusal em has
been dubbed “the eye of the needle” by those catering to
Christian tourists. However, this reading is conpletely
unsupported by Jewi sh tradition or any kind of historical
record or fact. Its just a Christian tradition.

The second popular reading is there was a m stake in
the text and the Aramaic term “kanel os”, which translates to
“rope”, was changed to “kam |l os”, which translates to
“canmel”. Thus, Jesus is saying, “It is easier for a rope to
pass through the eye of a needle”. This is further pushed
by the ancient presence of sonme rather |arge needles used in
constructing rugs out of canel hair.

The third reading is sinply that Jesus’ intent was to
present sonething inpossible. Nanely, trying to fit the
| argest |and ani mal known to them through the small est
openi ng knowmn to them This reading is contextual given the
subst ance of v. 26-27 where the disciples effectively say
“This is inpossible, then who can be saved?” and Jesus says
“I't is inpossible for natural nmen, but it is not inpossible
for those who | ove God.”

v27 The IV/JST on this verse is in the footnotes and does a
consi derabl e anpbunt to explain what Jesus neant.

Mark 12:13-17

13 And they send unto himcertain of the Pharisees and of the

Her odi ans, to catch himin [his] words. 14 And when they were
conme, they say unto him Master, we know that thou art true, and
carest for no man: for thou regardest not the person of nen, but
teachest the way of God in truth: Is it lawmful to give tribute to
Caesar, or not? 15 Shall we give, or shall we not give? But he,
knowi ng their hypocrisy, said unto them Wy tenpt ye nme? bring
me a penny, that | may see [it]. 16 And they brought [it]. And he
saith unto them Whose [is] this inmage and superscription? And
they said unto him Caesar's. 17 And Jesus answering said unto
them Render to Caesar the things that are Caesar's, and to God
the things that are God's. And they marvelled at him



These Phari sees and Herodi ans, whose all egiances are with
the Romans, are trying to trap Jesus and get himin trouble
with the ruling Romans. Jesus’ response is to point out to
themthey are mxing their Gentile political allegiances

with their Jewish religious ones. |If they buy into the
Roman system then they have to pay their dues. But, this
still doesn’t release themfromtheir obligations as Jews.

Mark 12:41-44

41 And Jesus sat over against the treasury, and beheld how the
peopl e cast noney into the treasury: and many that were rich cast
in much. 42 And there cane a certain poor widow, and she threw in
two mtes, which nake a farthing. 43 And he called [unto him his
di sciples, and saith unto them Verily |I say unto you, That this
poor wi dow hath cast nore in, than all they which have cast into
the treasury: 44 For all [they] did cast in of their abundance;
but she of her want did cast in all that she had, [even] all her
l'iving.

The widow s offering of a mte is a greater offering than
those of the rich nmen because it is all she has, and yet she
is still is nore concerned about those who have even | ess

t han she does.

Beyond this, the sinple fact there is a widow living in
poverty and maeki ng such an offering is an indictnment on the
rich men. These wealthy nen ought to be using their wealth
to help those in need, rather than making offerings that are
quite small conpared to their wealth. The Law requires
people with the neans to support the nost vul nerabl e people
in society:

Deut. 14:28-29

28 At the end of three years thou shalt bring forth all the
tithe of thine increase the sane year, and shalt lay [it] up
within thy gates: 29 And the Levite, (because he hath no
part nor inheritance with thee,) and the stranger, and the
fatherl ess, and the wi dow, which [are] within thy gates,
shal |l cone, and shall eat and be satisfied;, that the LORD
thy God may bless thee in all the work of thine hand which

t hou doest.

That this widowis in poverty shows the wealthy nen are not
observing the Law of Mbses.

Luke 12:13-21

13 And one of the conpany said unto him Master, speak to ny
brother, that he divide the inheritance with ne. 14 And he said
unto him Man, who nade ne a judge or a divider over you? 15 And



he said unto them Take heed, and beware of covetousness: for a
man's life consisteth not in the abundance of the things which he
possesset h.

Jesus’ initial coment in v. 14 is a rebuke ained at the
Phari sai cal Rabbis. They had conme to usurp the rightfu
role of the tenple priests and Levites when it cane to
judging difficult matters anong the Israelites:

Deut. 17:8-10

8 If there arise a matter too hard for thee in judgnent,

bet ween bl ood and bl ood, between plea and pl ea, and between
stroke and stroke, [being] matters of controversy within thy
gates: then shalt thou arise, and get thee up into the place
whi ch the LORD thy God shall choose; 9 And thou shalt cone
unto the priests the Levites, and unto the judge that shal
be in those days, and enquire; and they shall shew thee the
sentence of judgnent: 10 And thou shalt do according to the
sentence, which they of that place which the LORD shal
choose shall shew thee; and thou shalt observe to do
according to all that they informthee:

The man i s observing the custom of asking a Rabbi, but that
tradition violates the Law of Mbdses. So, Jesus rejects the
practice.

16 And he spake a parable unto them saying, The ground of a
certain rich man brought forth plentifully: 17 And he thought

wi thin hinmself, saying, Wuat shall | do, because | have no room
where to bestow ny fruits? 18 And he said, This wll | do: I wll
pull down ny barns, and build greater; and there will | bestow

all nmy fruits and ny goods. 19 And | wll say to ny soul, Soul,
t hou hast nmuch goods laid up for many years; take thine ease,
eat, drink, [and] be nerry. 20 But God said unto him [ Thou]
fool, this night thy soul shall be required of thee: then whose
shal | those things be, which thou hast provided? 21 So [is] he
that |ayeth up treasure for hinself, and is not rich toward God.

Jesus then goes on to coment on the covetousness of the man
who approached hi mand asked the question, by giving a
parabl e of a selfish wealthy | andholder. The context of
this parable is that the Law requires people to be generous
with the produce of their crop:

Deut. 24:19-21

19 When thou cuttest down thine harvest in thy field, and
hast forgot a sheaf in the field, thou shalt not go again to
fetch it: it shall be for the stranger, for the fatherless,
and for the widow that the LORD thy God nmay bless thee in
all the work of thine hands. 20 Wen thou beatest thine



olive tree, thou shalt not go over the boughs again: it
shall be for the stranger, for the fatherless, and for the
w dow. 21 When thou gatherest the grapes of thy vineyard,
thou shalt not glean [it] afterward: it shall be for the
stranger, for the fatherless, and for the w dow.

Thi s weal thy | andhol der has had a huge crop this harvest,
but rather than leave it in the fields for those who are in
need, he builds a bigger barn to fit it all in there for

hi nsel f.

Luke 12: 31-34

31 But rather seek ye the kingdom of God; and all these things
shal |l be added unto you. 32 Fear not, little flock; for it is
your Father's good pleasure to give you the kingdom 33 Sell that
ye have, and give alns; provide yoursel ves bags whi ch wax not
old, a treasure in the heavens that faileth not, where no thief
approacheth, neither noth corrupteth. 34 For where your treasure
is, there will your heart be also.

Jesus tells themthat if they keep their perspective on the
ki ngdom of God, then all their nmaterial needs will be net
and they will not have to worry about any of it. It is nore
important to focus on spiritual treasures than earthly ones.
The nessage here is a straightforward distillation of the
covenant bl essings and curses given to Israel in the Law of
Moses:

Deut. 28:1-14 (Lev. 26:1-13) Bl essings of the covenant
Deut. 28:15-44 (Lev. 26:14-46) Curses of the covenant

As long as Israel worships the Lord spiritually, then they
will be blessed with the bounty of the earth. But, if they
forget the Lord and worship the work of their own hands,
then they will be cursed in will suffer.

Luke 16: 1-8b

1 AND he said also unto his disciples, There was a certain rich
man, which had a steward; and the sanme was accused unto hi mthat
he had wasted his goods. 2 And he called him and said unto him
How is it that | hear this of thee? give an account of thy
stewar dshi p; for thou mayest be no | onger steward. 3 Then the
steward said wthin hinself, Wat shall | do? for ny lord taketh
away fromne the stewardship: | cannot dig; to beg I am ashaned.
4 | amresolved what to do, that, when | am put out of the
stewardship, they may receive ne into their houses. 5 So he

call ed every one of his lord' s debtors [unto hin], and said unto
the first, How much owest thou unto ny lord? 6 And he said, An



hundred neasures of oil. And he said unto him Take thy bill, and
sit down quickly, and wite fifty. 7 Then said he to another, And
how much owest thou? And he said, An hundred neasures of wheat.
And he said unto him Take thy bill, and wite fourscore. 8 And
the I ord conmmended the unjust steward, because he had done

wi sel y:

This neaning of this passage is obscure because the ancient
history is not inmediately apparent. The steward was the
one who negotiated the ternms of |lending of the rich man's
goods, that was his job, the service he provided. For doing
so, he obtained a comm ssion, that was his cut. The “bill”

i ncluded the original debt plus the interest, which
contained his conmssion (this is the sane as when we borrow
nmoney today, what we owe is the anmount we borrowed plus the
interest, the total includes both). Wen he reduced the
bill amount, he was elimnating his commssion fromit. He
was shortchanging hinself in order to get in good with the
rich man’s debtors. This is why the rich man commends t he
unjust steward in the end. In the beginning he was unjust
in how he spent his nmaster’s wealth, but in the end he was
wi se in how he dealt with his own wealth

Luke 16:8c-12

for the children of this world are in their generation w ser than
the children of light. 9 And | say unto you, Make to yoursel ves
friends of the mammon of unrighteousness; that, when ye fail,
they nmay receive you into everlasting habitations. 10 He that is
faithful in that which is least is faithful also in nuch: and he
that is unjust in the least is unjust also in nmuch. 11 If
therefore ye have not been faithful in the unrighteous mamon,
who will commt to your trust the true [riches]? 12 And if ye
have not been faithful in that which is another man's, who shal
gi ve you that which is your own?

Jesus castigates the Jews for being |l ess wise than their
Gentil e neighbors when it conmes to dealing with their
material things. And if so, and they are dealing with their
mat eri al things unw sely, then why would the Lord trust them
with the nore valuable spiritual things?

Verse 9 is better posed as a rhetorical question. Jesus
isnt telling themthey can obtain the kingdom of heaven by
using their material things w sely, so he asks the
rhetorical question to make that clear. What he is telling
themis to be wise in their spiritual things, just as this
unjust steward is wise in material things.



