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The chasteni ng experiences of Kirtland and M ssouri purged
the Church, resulting in a considerabl e nunber of apostasies.
But, this left the remaining nmenbers better prepared for what the
Lord would reveal. During the Nauvoo years Tenple worship as we
know it today had its origin. Vicarious ordi nance work,
endownents, and eternal marriages were reveal ed and put in order
at Nauvoo.

Next week’s lesson will discuss eternal marriage. This
week’ s | esson di scusses vicarious ordi nance worKk.

Cont ext of the Quotation

D&C 128: 22 Brethren, shall we not go on in so great a
cause? Go forward and not backward. Courage, brethren;
and on, on to the victory! Let your hearts rejoice, and
be exceedingly glad. Let the earth break forth into
singing. Let the dead speak forth anthens of eternal
prai se to the King I nmanuel, who hath ordai ned, before
the world was, that which would enable us to redeem
them out of their prison; for the prisoners shall go
free.

In D&C 128: 20- 23 Joseph exults in the bl essings of the gospel
that has been revealed to themas well as the restoration of the
Priesthood. The restoration of the Priesthood is what has
enabl ed vi cari ous ordi nance work to conmence, and Joseph wants
the Saints to enploy that Priesthood in the nmanner in which it
was i nt ended.

Hi story

It is not entirely clear when Joseph becane aware of the doctrine
of vicarious ordinance work. It is plain fromthe history that
Joseph first introduced it to the Saints in August 1840.

However, it is likely Joseph had at |east sone intimation of the
work before this tine.

In his threefold interview with Mroni the night of
Septenber 21, 1823 passages from Mal achi were discussed (cf. JS-H
1: 37-39) although no specific details were reiterated by Smth.
Regardl ess of Smth’s om ssion of details, the passages which he
informs us were discussed are those which are subsequently
explicitly linked with vicarious ordi nance work (cf. D&C 110: 13-
16). This strongly suggests the topic of conversation between
Joseph and Moroni on that Septenber 1823 evening was vicarious
or di nance work.



Wth respect to the advent of the work at Nauvoo, the foll ow ng
hi storical overview gives the details:

Bapti sns for the dead began shortly after Joseph Smith
preached about them on 16 August 1840, at the funeral

of Seymour Brunson. Fromthat tine, although careful
records were not always kept, the Saints conmenced to

t hi nk about the necessity for this ordi nance and began
to attend to it. Jane Nyman appears to have been anobng
the first. After consultation with her husband, she
entered the waters of the M ssissippi River on 13

Sept enber 1840 and was baptized in behal f of her
deceased son. One nonth later, on 15 Cctober, residents
on the lowa side of the M ssissippi conmenced to do the
sane. One year later, at the Cctober conference, the
Prophet brought the baptisns for the dead outside the
tenple to a halt: "There shall be no nore baptisns for
the dead, until the ordinance can be attended to in the
Lord's House." The first baptisns for the dead
performed in the tenple took place on 21 Novenber 1841.
(Doctrines For Exaltation: 1989 Sperry Synposiumon the
Doctri ne and Covenants, Redenption for the Dead, by

Lel and Gentry, page 84)

Subsequent to Smith's first public | ectures on the subject Smth
wote a letter to the Quorumof the Twelve, who at that tinme were
| argely engaged in mssionary work in England. Belowis an
excerpt fromthe letter dated Cctober 19, 1840.

| presune the doctrine of "baptismfor the dead"
has ere this reached your ears, and may have rai sed
sonme inquiries in your mnds respecting the sane. |
cannot in this letter give you all the information you
may desire on the subject; but aside from know edge
i ndependent of the Bible, I would say that it was
certainly practiced by the ancient churches; and St.
Paul endeavors to prove the doctrine of the
resurrection fromthe sanme, and says, "Else what shal
they do which are baptized for the dead, if the dead
rise not at all? Wiy are they then baptized for the
dead?"

| first nmentioned the doctrine in public when
preachi ng the funeral sernon of Brother Seynour
Brunson; and have since then given general instructions
in the Church on the subject. The Saints have the
privilege of being baptized for those of their
relatives who are dead, whomthey believe woul d have
enbraced the CGospel, if they had been privileged with
hearing it, and who have received the Gospel in the
spirt, through the instrunentality of those who have



been conmi ssioned to preach to themwhile in prison.
Wt hout enlarging on the subject, you wll
undoubt edly see its consistency and reasonabl eness; and
it presents the Gospel of Christ in probably a nore
enl arged scal e than sone have imagined it. But as the
performance of this rite is nore particularly confined
to this place, it wll not be necessary to enter into
particulars; at the sane tinme | always feel glad to
give all the information in ny power, but nmy space wll
not allowne to do it. (Joseph Smth, Hi story of the
Church, Vol. 4, page 231)

Subsequent to these events, on Septenber 7, 1842, Smth wote the
letter which ultimately becane the text of D& C 128. In this
letter Joseph exults in the doctrine of the redenption of the
dead and passionately encourages the Saints to enbrace it and act
accordingly. Smth then comments on the text of the letter:

The inmportant instructions contained in the foregoing
letter nmade a deep and sol emm i npression on the m nds
of the Saints; and they manifested their intentions to
obey the instructions to the letter. (Joseph Smth,

Hi story of the Church, Vol. 5, page 153)

Clearly, Joseph’s intention was to get the Saints “to obey the
instructions of the letter”, plainly indicating they generally
weren’t. The next significant public lecture we are aware of
occurred Sunday, January 21, 1844 at Nauvoo, and Smth comments:

Preached at the southeast corner of the tenple to
several thousand peopl e, although the weather was
sonmewhat unpl easant. My subject was the sealing of the
hearts of the fathers to the children, and the hearts
of the children to the fathers. (Joseph Smth, History
of the Church, Vol. 6, pages 183)

Wil e Joseph’s account is quite terse, Elder Wodford Wodruff
gives a much nore detail ed account of what Joseph said at that
neeting, as foll ows:

Di scourse: The Sealing Power in the Priesthood.

When | consider the surrounding circunstances in which
| am placed this day, standing in the open air with
weak | ungs, and sonewhat out of health, | feel that |
nmust have the prayers and faith of my brethren that God
may strengthen me and pour out Hi s special blessing
upon ne, if you get very nmuch fromne this day.

There are many peopl e assenbl ed here to-day, and



t hroughout the city, and fromvarious parts of the
wor |l d, who say that they have received to a certainty a
portion of the know edge from God, by revelation, in
the way that He has ordai ned and pointed out.

| shall take the broad ground, then, that we have
received a portion of know edge from God by i medi ate
revel ation, and fromthe sane source we can receive al
know edge.

What shall | tal k about to-day? | know what Brot her
Cahoon wants ne to speak about. He wants ne to speak
about the comng of Elijah in the |ast days. | can see
it in his eye. I will speak upon that subject then.

The Bible says, "I will send you Elijah the Prophet
before the com ng of the great and dreadful day of the
Lord; and he shall turn the hearts of the fathers to
the children, and the hearts of the children to the
fathers, lest | come and snmte the earth with a curse.”

Now, the word turn here should be translated bind, or
seal. But what is the object of this inportant m ssion?
or howis it to be fulfilled? The keys are to be
delivered, the spirit of Elijah is to come, the Cospe
to be established, the Saints of God gathered, Zion
built up, and the Saints to conme up as savi ors on Munt
Zi on.

But how are they to becone saviors on Munt Zion? By
building their tenples, erecting their baptismal fonts,
and going forth and receiving all the ordi nances,
bapti snms, confirmations, washings, anointings,

ordi nati ons and sealing powers upon their heads, in
behal f of all their progenitors who are dead, and
redeemthemthat they may conme forth in the first
resurrection and be exalted to thrones of glory with
them and herein is the chain that binds the hearts of
the fathers to the children, and the children to the
fathers, which fulfills the mssion of Elijah. And |
would to God that this tenple was now done, that we

m ght go into it, and go to work and i nprove our tine,
and make use of the seals while they are on earth.

The Saints have not too nmuch tinme to save and redeem
their dead, and gather together their living relatives,
that they may be saved al so, before the earth will be
smtten, and the consunption decreed falls upon the
wor | d.



| would advise all the Saints to go to with their m ght
and gather together all their living relatives to this
pl ace, that they may be seal ed and saved, that they may
be prepared agai nst the day that the destroyi ng angel
goes forth; and if the whole Church should go to with
all their mght to save their dead, seal their
posterity, and gather their living friends, and spend
none of their tinme in behalf of the world, they would
hardly get through before night would cone, when no man
can work; and ny only trouble at the present tinme is
concerning ourselves, that the Saints will be divided,
broken up, and scattered, before we get our salvation
secure; for there are so many fools in the world for
the devil to operate upon, it gives himthe advantage
of tenti nmes.

The question is frequently asked "Can we not be saved
wi t hout going through with all those ordi nances, &c.?"
| woul d answer, No, not the fullness of salvation.
Jesus said, "There are many mansions in mnmy Father's
house, and I will go and prepare a place for you."
House here naned shoul d have been transl ated ki ngdom
and any person who is exalted to the hi ghest mansion
has to abide a celestial |law, and the whole | aw too.

But there has been a great difficulty in getting
anything into the heads of this generation. It has been
like splitting hem ock knots with a corn-dodger for a
wedge, and a punpkin for a beetle. Even the Saints are
sl ow t o under st and.

| have tried for a nunber of years to get the m nds of
the Saints prepared to receive the things of God; but
we frequently see sone of them after suffering al
they have for the work of God, wll fly to pieces |ike
gl ass as soon as anything conmes that is contrary to
their traditions: they cannot stand the fire at all.
How many will be able to abide a celestial law, and go
t hrough and receive their exaltation, I amunable to
say, as many are called, but few are chosen. (Joseph
Smith, H story of the Church, Vol. 6, pages 183-185)

It is plain fromhis comments in the last 3 or 4 paragraphs that
Smith is somewhat frustrated over the |ack of zeal the Saints
show for the work and their general |ack of willingness to

whol eheartedly enbrace the doctrine and act on it.

But, that is typical and should be no surpise. Wenever sone new
doctrine is revealed there is always lag tinme between revel ation
and assimlation. At that tine the people were nore concerned



about their own baptisnms and constructing the Tenple so they
could take out their own endownents. Many people only had the
opportunity to take out their own endowrents nere days before
they had to flee Nauvoo. It isn’t until the Church is
establ i shed and well-settled in Utah the efforts at vicarious
ordi nance work are attended to in earnest. And, even today, the
Church is consistently adnoni shed to spend nore tine in the
Tenpl e, and given the consistent adnonitions it certainly appears
we’'re not really paying attention.

Doctrinal Inportance of Vicarious O di nance Wrk

G ven the em nent position Malachi 4 is placed in throughout the
history of the restoration it should be plain howinportant this
doctrine is. Very early on Joseph was apparently |lectured on the
subject at length by Moroni (cf. JS-H 1:37-39). The Kirtland
Tenpl e was built expressly for the purpose of disbursing the keys
of the gathering of Israel and of vicarious ordi nance work (cf.
D&C 105: 33, D&C 110). And the Lord tells the Saints to build a
Tenpl e in Nauvoo so there will be an appropriate place to perform
baptisns for the dead (cf. D&C 124:25-41).

As we believe in the continuity of the spirit, the resurrection
of the body, and of being eternally sealed in famlies, it
logically follows that ordi nance work nust be perfornmed

post humously in order to seal famlies together. Hence its
position as one of the three great m ssions of the Church.

Antiquity of Tenple O di nances

Wil e there is considerabl e evidence of the ancient and pre-
Christian origin of Tenple ordi nances such as bapti sm and the
endownent cerenony, all avail abl e evi dence suggests vicarious
ordi nance work did not start until the Christian era, cf. 1 Cor.
15:29. Note the Lord states there are | ost Tenple ordi nances to
be revealed, and if they are |ost then they nust have been
avai l abl e at sonme point in the past (cf. D&C 124:28, D&C 124: 40-
41, D&C 127:8).

That vicarious Tenple work is strictly a Christian era
activity would follow the general premse of 1 Peter 3:18-4:6
| f post-nortal proselyting did not start until after Jesus’
resurrection, then vicarious ordinance work woul d have been
putting the cart before the horse. It may have been done before
the Christian era, but it would have had no i medi ate effect.
And if it was done in a pre-Christian setting there is nothing in
the texts presently available to us to suggest it.



Hi story of Nauvoo Tenpl e Construction

To cast sone light on the physical and nechani cal aspects of the
construction of the Tenple at Nauvoo, the follow ng excerpt is
provi ded:

Just as nost of the large religious gatherings in
Nauvoo centered on the tenple site, so nost of the life
inthe city centered on the tenple. The tenple was the
mai n topi ¢ of conversation when friends net in the
streets and in letters sent back hone. It was the
showpi ece to visitors, and its comandi ng position nmade
it the first thing to catch the eye of boat passengers
on the river. Atraveling lecturer of the |late 1840s,

J. R Smth, called the tenple in Nauvoo the finest
building in the west. Erected in only five years, it
was, he told his audiences, the | argest building west
of Cincinnati and north of St. Louis. John G eenl eaf
Whittier noted that when conpl eted, the Nauvoo Tenpl e
woul d be "the nost splendid and inposing architectural
monunent in the New Wrld...a tenple unique and
wonderful as the faith of its builders.” It absorbed
the interest of Modrnons and non- Mornons al i ke.

As a public works project, building the tenple
provided a livelihood for numerous immgrants who m ght
ot herwi se have remai ned unenpl oyed for sone tine.
Because it was a tithe-labor systemthat built the
tenpl e, the project should have provided one-tenth of
all enpl oynent. When we consider the nunber engaged in
t he vari ous aspects of construction, it probably did
provi de at |east that nmuch enpl oynent. Exactly how many
peopl e were actually engaged in the construction varied
with the season. W get sone idea, however, from
anot her of Ann Pitchforth's letters to her relatives in
Engl and: "The Tenpl e has 200 nen enpl oyed continually
upon it and is truly a very fine building. Six hundred
men are cutting wood and stone for the 200 buil ders.”
The woodcutters were the nen at the Bl ack River
pi neries, whose |unber rafts furnished much of the
| unber for the whole town. The entire interior and roof
of the tenple were of Wsconsin white pine and
har dwoods. The stone cutters, of course, were the nen
at the linmestone quarry.

The work of quarrying and preparing the stone was,
wi t hout doubt, the nobst hazardous and grueling work in
Nauvoo, but it was al so perhaps the nost exciting and
interesting to visitors. By 1842 at | east one hundred
men were at work just in the quarries, drilling and
bl asting the rough |inmestone bl ocks. Qther workers with
hamer and chisel trimred the blocks to a nearly



uniformsize right at the quarry. Then the bl ocks were
haul ed by wagons and carts to the tenple stone shop.
There they were chiseled and polished into final shape
before being Iifted by huge wooden cranes into position
on the walls. W can get an idea of what was invol ved
in putting these blocks in place froma brief notation
in the Prophet's journal on 23 Septenber 1844: "The
first capital weighing about two tons was raised on to
the walls of the Tenple." The texture of the |inestone
bl ocks permtted themto be easily tool ed, making them
i deal for the exterior ornamentation that attracted so
much attention

The tenple required a great variety of tools and
vast quantities of material s—brick, nortar, wood,
stone, and netal of various kinds. Wodworkers and
whitesm ths and bl acksm ths were kept busy. In just
three and one half years nore than one hundred casks of
bl asti ng powder were used at the quarry. Crews had to
be fed and cl othed, teans provided and fed, and wagons,
sl eds, carts, and their hardware supplied. Mny of
these itens were furnished under the tithing system
but many had to be purchased, making the tenple the
best custonmer of commercial Nauvoo.

It nmust be noted, however, that even the noney for
pur chasi ng necessary goods was itself donated. The
sacrifice of time, |abor, goods, and scarce noney was
the nost revealing feature of the entire project. Wen
we consider the inpoverished condition of these tenple
buil ders, driven destitute fromtheir M ssouri hones,
the magnitude of their sacrifice takes on greater
meani ng. There was the inevitable criticismof such an
expensi ve project, especially by outsiders, but Joseph
Smth answered themin a public address in Qctober
1843: "Sone say it is better to give to the poor than
build the Tenple. The building of the Tenple has
sust ai ned the poor who were driven from M ssouri, and
kept themfromstarving; and it has been the best neans
of this object which could be devised."

Cont enporary observers m ght have noted not only
t he uni queness of the doctrine that required such a
bui | di ng but al so, perhaps, the uni queness of the
sacrifice that built it. In speaking of Anericans in
general, a British visitor, Frances Troll ope, observed:
"It is not in the tenper of the people either to give
or receive. . . . the destitute in Anerica are not
liberally relieved by individual charity."”
Nevert hel ess, the Prophet wote in Cctober 1841:
"Scores of brethren in this city have offered to board
one or two | aborers each, till the tenple is conpleted,
many have vol unteered to | abor continually."



The Saints never considered their religious
activity as a form of benevol ence. When the Nei ghbor
reported that two hundred brethren with forty to fifty
teans turned out in a cold drizzling rain to cut wood
for the Prophet and then, two weeks later, net again to
cut wood for the poor, the newspaper was sinply
reporting the normal religious activities of a people
doi ng what was expected of a chosen people.

One day in August of the Saints' last full year in
their city, the editors did sonething that was not
normal . They del ayed for a few hours the publication of
their weekly newspaper so that they could report an out
of the ordinary event: the laying of the last shingle
on the tenple. Now, the editors reported, the tenple
was consi dered encl osed, and the foll ow ng day woul d be
a fast day. This response may seem a rather brief
recognition for such a nonentous event, but the Saints
did not have tinme for nmuch nore. In only a few nonths,
the stillness and serenity that nmarked each Sabbath day
woul d characterize all the days of their abandoned
city. (George W Gvens, In Od Nauvoo, pages 150-152)



